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Grade: 6 
Course: Virsā (ivrsw) 
Lesson Number: 17 
Unit Name: Vaisākhī (vYswKI) of 1699 
Title: Ammrit (AMimRq) in Gurū Granth Sāhib (gurU gRMQ swihb) and ĐAlsA (^wlsw) Anthem 
 
Standards 
Standard 2: Vaisākhī of 1699 

• Students understand the narrative of Vaisākhī of 1699, emphasizing the ƊhaNDe-dī-Pāhul (KMfy 
dI pwhul), and why it is important for Sikhs (isK). 
o Students should geographically trace the regions from which the original Pañj Piāre (pMj 

ipAwry) came to Anandpur Sāhib (AnMdpur swihb). Emphasis should be placed on the need 
for taking Ammrit, its description in the Gurū Granth Sāhib, the Sikh ĐAlsA anthem and 
its relation, as well as the duties and purpose as to the creation of the ĐAlsA. 

 
Objectives 

1. Students will discuss some sabads (sbd) from Gurū Granth Sāhib in order to understand the 
spiritual significance of Ammrit in the Sikh tradition since the time of Gurū Nānak Sāhib (gurU 
gMRQ swihb). 

2. The class will recite and discuss the meanings of the ĐAlsA anthem. 
 
Prerequisites 

• Students should have a preliminary understanding of Vaisākhī and the ceremony of Ammrit 
as discussed in the last lesson.  

 
Materials 

• Various books on Gurū Gobind ƓiOgh Sāhib (gurU goibMd isMG swihb) (bibliographic 
information included in Teacher Resources) 

• Board or chart paper and writing materials 
• Copies of sabads included in Teacher Resources 
 

Advanced Preparation 
• The teacher should go over the various websites and books included in Teacher Resources. 

 
Engagement (15-20 minutes) 

• Greet students and give them a couple of minutes to settle down and take out their 
notebooks. 

• Briefly recap what the students have learned about the Vaisākhī of 1699 and the 
administration of Ammrit. 

• Remind students that one of the chief reasons that Gurū Gobind ƓiOgh Sāhib created the 
ĐAlsA and the khaNDe bāTe dī pāhul (KMfy bwty dI pwhul) was to allow his Sikhs to develop a 
discipline to obtain harmony with Vāhigurū, the Supreme Being, while participating in civic 
life. 

• Ammrit literally means “immortal.” The understanding of Ammrit (as a medium or symbol 
of spiritual harmony with Divine) had been around even before the time of Gurū Gobind 
ƓiOgh Sāhib and Gurū Granth Sāhib provides evidence for this.  
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• Ask students to think of any sabad or bANI that they know. How many references to Ammrit 
can they think of? Have students write down these references in their notebooks; they will 
come back to them later. Get one or two students to volunteer examples of lines or tuks (quk) 
from ƆurbANI (gurbwxI) that make reference to Ammrit. These tuks can even be from nitnem 
(inqnym) (Japu jī Sāhib – jpu jI swihb, Anandu Sāhib – AnMdu swihb, Rahrāsi Sāhib – rhrwis 
swihb, etc.) 

• How is Ammrit described or imagined in the bANI that they already know? What does 
Ammrit symbolize? (In ƆurbANI, Ammrit most often represents Vāhigurū or harmony with 
Vāhigurū, spiritual bliss, immortality, etc.) Get students to volunteer answers and write 
them on the board. It’s okay if students do not have answers for these questions. Let them 
know that they will know the answers by the end of the class. 

 
Exploration (35 minutes) 

• Hand out the thirteenth paKRI (pauVI) of Anand Sāhib as well as the salok (slok) by the 
Second Gurū (included in Teacher Resources).  

• First, go over the meaning of each line of the thirteenth paKRI of Anand Sāhib. 
• Once this has been completed, ask students to take a minute and think about the main 

message of the paKRI. What does it communicate about Ammrit?  
• Ask some students to volunteer their answers. The main message of this sabad is that 

Ammrit can only be obtained by the grace of the Gurū. In this sabad, Ammrit is imagined as 
harmony with Vāhigurū (second line of the sabad). The sabad further explains the effects of 
Ammrit: greed, avarice and egotism are dispelled and the Gurū seems sweet. 

• Explain to students that the Ammrit ceremony is a physical manifestation of the concept of 
Ammrit (as outlined in this sabad). The Pañj Piāre (pMj ipAwry) and Gurū Granth Sāhib 
embody the spirit and the body of the Gurū during the Ammrit ceremony. The ceremony 
itself is a physical expression of the spiritual transformation that a devotee undergoes 
through the grace of the True Gurū. This spiritual transformation occurs when the Sikh 
accepts the divine significance of the Ammrit ceremony within his/her heart. Only then can 
a person be considered a true member of the ĐAlsA. 

• Ask students: what are the signs of a ĐAlsA? Remind students that Gurū Gobind ƓiOgh 
Sāhib tells us the signs of the ĐAlsA in the ĐAlsA Anthem. 

• Hand out a copy of the ĐAlsA Anthem and, in groups of two or more, come up with the 
theme of the sabad. 

• When discussing the main theme of the ĐAlsA Anthem in a large class discussion, be sure 
to emphasize that complete and utter faith and love in the One Vāhigurū (vwihgurU) 
distinguishes a truly pure ĐAlsA from all other people. 

 
Explanation/Extension (5-10 minutes) 

• Get students to go back to the tuks from bANI that they thought of at the beginning of the 
class. Get them to think again about what Ammrit means in the context of the tuk. Has their 
understanding of what Ammrit means in ƆurbANI changed and how? Ask students to 
discuss in a large class discussion. 

• Distribute the Salok by the Second Gurū without the meanings (included in Teacher 
Resources). 

• Get students to think about the meanings of the sabad and write their understanding of each 
line in the space provided. The teacher should walk around the classroom at this stage and 
give some clues to students who are having difficulty, without giving the whole meaning 
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away. Another way that this activity can be supported is by giving students Pañjābī-English 
(pMjwbI) dictionaries but remind them that some words and their meanings may have changed 
over the years so the dictionaries should be used with caution. 

• Using the internet site www.gurugranthdarpan.com, get students to check the meanings of 
the sabad and write down the correct meanings on the same piece of paper. If there is no 
internet connection in the classroom, get students to complete the activity at home.  
Note: this site only has meanings in Pañjābī so the teacher or a parent may need to assist 
the student. 

 
Evaluation (On-going)  

• Students should understand how Ammrit is illustrated in Gurū Granth Sāhib and be able to 
apply this understanding to the sabads that they read. Students should also have a good 
understanding of what ĐAlsA means, as related in the sabad by Gurū Gobind ƓiOgh Sāhib. 
This understanding will be demonstrated by the students’ completion of the assignment 
given during the Explanation/Extension of the lesson. 

http://www.gurugranthdarpan.com/
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Teacher Resources 
• Agnīhotrī, Harbans Lāl & Cand. Gurū Gobind ƓiOgh: His Life and ƁANI. Hisar: Gopāl 

Prakāshan, 1996. 
• Macauliffe, Max Arthur. Gurū Gobind ƓiOgh: Life and Achievements Vol 1. Dillī: National 

Book Shop, 1999. 
• ƓiOgh, Kartār. Life of Gurū Gobind ƓiOgh. ƋudhiANA: Lāhaur Book Shop, 1998. 
• ƓiOgh, Kapūr. Pārāsharaprashna: The Baisākhī of Gurū Gobind ƓiOgh. Ammritsar: Gurū 

Nānak Dev University, 2001. 
• http://www.allaboutsikhs.com/sikh-gurus/guru-gobind-singh-ji.html 
• http://www.sikh-history.com/sikhhist/Gurus/nanak10.html 
• http://www.thesikhencyclopedia.com/biographical/gobind-singh-guru.html 

 
AnMdu swihb (pauVI 13) 

13th Paüṛī from Anandu Sāhib. 
suir nr muin jn AMimRqu Kojdy su AMimRqu gur qy pwieAw ] 
pwieAw AMimRqu guir ik®pw kInI scw min vswieAw ] 
jIA jMq siB quDu aupwey ieik vyiK prsix AwieAw ] 
lbu loBu AhMkwru cUkw siqgurU Blw BwieAw ] 
khY nwnku ijs no Awip quTw iqin AMimRqu gur qy pwieAw ] 
suri nar muni jan ammritu khojde su ammritu gur te pāiā. 
pāiā ammritu guri kripā kīnī sacā mani vasāiā. 
jīa jant sabhi tudhu upāe iki vekhi parsaNi āiā. 
labu lobhu ahaMkār cūkā satigurū bhalā bhāiā. 
kahai nānak jis no āpi tuThā tini ammritu gur te pāiā. 
The powerful beings, sages and humans all search for the Ammrit (spiritual bliss); this Ammrit is 
obtained only from the Gurū. 
Only that person obtains Ammrit, upon whom Gurū showers his blessings; that person enshrines 
Vāhigurū within the mind. 
All living beings and creatures were created by You; (through Your Grace) many come to see you and 
feel you. 
Their greed, covetousness and egotism are dispelled, and the True Gurū seems sweet to them. 
Says Nānak, those with whom Vāhigurū is pleased, obtain the Ammrit of spiritual bliss, through the 
Gurū. 
 
pdArQ: suir - dyvqy[ muin jn - munI lok, irSI[ AMimRqu - Awqmk Awnµd dyx vwlw nwm-jl[ guir - gurU ny[ 
min - mn ivc[ siB - swry[ ieik - keI jIv[ vyiK - (gurU ƒ) vyK ky[ prsix - (gurU dy crn) prsx leI[ 
Blw BwieAw - im`Tw l`gdw hY, ipAwrw l`gdw hY[ qy - qoN[ 
ArQ: (Awqmk Awnµd iek AYsw) AMimRq (hY ijs) ƒ dyvqy mnu`K munI lok l`Bdy iPrdy hn, (pr) ieh AMimRq gurU 
qoN hI imldw hY[ ijs mnu`K au~qy gurU ny myhr kIqI aus ny (ieh) AMimRq pRwpq kr ilAw (ikauNik) aus ny sdw 
kwiem rihx vwlw pRBU Awpxy mn ivc itkw ilAw[ 
hy pRBU! swry jIA jMq qUM hI pYdw kIqy hn (qUM hI iehnW ƒ pRyrdw hYN, qyrI pRyrnw nwl hI) keI jIv (gurU dw) dIdwr 
kr ky (aus dy) crn Cuhx AwauNdy hn, siqgurU auhnW ƒ ipAwrw l`gdw hY (siqgurU dI ikrpw nwl auhnW dw) l`b 
loB qy AhMkwr dUr ho jWdw hY[ 
nwnk AwKdw hY, pRBU ijs mnu`K auqy pRsMn huMdw hY, aus mnu`K ny (Awqmk Awnµd-rUp) AMimRq gurU qoN pRwpq kr 
ilAw hY[ 
 

http://www.allaboutsikhs.com/sikh-gurus/guru-gobind-singh-ji.html
http://www.sikh-history.com/sikhhist/Gurus/nanak10.html
http://www.thesikhencyclopedia.com/biographical/gobind-singh-guru.html
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The ĐAlsA Anthem 
jwgq joiq jpY ins bwsur eyk ibnw mn nYk n AwnY ] 
pUrn pRym pRqIq sjY bRq gor mVHI mt BUl n mwnY ] 
qIrQ dwn dXw qp sMjm eyk ibnw nih eyk pCwnY ] 
pUrn joq jgY Gt mY qb Kwls qwih nKwls jwnY ] 
jāgat joti japai nis bāsur ek binā man naik na ānai. 
pūran prem pratīt sajai brat gor maRhī maT bhūl na mānai. 
tīrath dān dayā tap saPjam ek binā nahi ek pachānai. 
pūran jot jagai ghaT mai tab khālas tāhi nakhālas jānai. 
That person who focuses on the Divine Light day and night and never puts even a little bit of faith in 
anyone else except the One Vāhigurū. 
That person who has complete faith and love and even by forgetfulness, does not put any faith in 
fasting, worship of dead people, tombs of the dead people, and places of so-called saints. 
That person who does not pay attention to holy pilgrimage centers, charity, acts of pity, difficult 
meditation poses, and restraint if all of these are done without remembering Vāhigurū, the One. 
And That Person in whose heart the light of the Perfect One shines, that one is to be recognized as a 
pure member of the ĐAlsA. 
Gurū Gobind ƓiOgh, 33 Savaye 
 
slok mhlw 2 ] 
ijn vifAweI qyry nwm kI qy rqy mn mwih ] 
nwnk AMimRqu eyku hY dUjw AMimRqu nwih ] 
nwnk AMimRqu mnY mwih pweIAY gur prswid ] 
iqn@I pIqw rMg isau ijn@ kau iliKAw Awid ] 
salok mahalā 2. 
jin vaDiāī tere nām kī te rate man māhi. 
nānak ammritu eku hai dūjā ammritu nāhi. 
nānak ammritu manai māhi pāīai gur parasādi. 
tiCī pītā raPg sio jiC kau likhiā ādi. 
Salok, Second Embodiment. 
Those who are fortunate enough to sing praises of Your Name are imbued with Your color. 
O Nānak, for them only God’s name is Ammrit; they do not think of anything else as Ammrit. 
O Nānak, this Ammrit is in everyone’s mind, but is only obtained by Gurū’s Grace. 
They alone drink it in with love, who have such pre-ordained destiny. 
 
pd ArQ: qy - (bhu-vcn) auh mnu`K[ rqy - r`qy, rMgy hoey[ AMimRqu - Amr krn vwlw jl, Awqmk jIvn dyx 
vwlw nwm-jl[ gur prswid - gurU dI ikrpw nwl[ rMg isau - mOj nwl, suAwd nwl[ Awid - mu`F qoN, Dur qoN[ 
ArQ: (hy pRBU!) ijnHW mnu`KW ƒ qyry nwm dI soBw (krn dI suBwgqw) imlI hY auh mnu`K Awpxy mn ivc (qyry nwm dy 
rMg nwl) rMgy rihMdy hn[ hy nwnk! (auhnW leI) iek nwm hI AMimRq hY hor iksy cIz ƒ auh AMimRq nhIN mMndy[ 
hy nwnk! (ieh nwm) AMimRq (hryk mnu`K dy) mn ivc hI hY, pr imldw hY gurU dI ikrpw nwl; ijnHW dy BwgW ivc 
DuroN iliKAw hoieAw hY; auhnW ny hI suAwd nwl pIqw hY[ 
Translations adapted from: Srī Gurū Granth Darpan (Bhāī Sāhib ƓiOgh ĔIkAkAr) 
 
slok mhlw 2 ] 
ijn vifAweI qyry nwm kI qy rqy mn mwih ] 
salok mahalā 2. 
jin vaDiāī tere nām kī te rate man māhi. 
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_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
 
 
nwnk AMimRqu eyku hY dUjw AMimRqu nwih ] 
aānak ammrit ek hai dūjā ammrit nāhi. 
 
_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
 
 
 
nwnk AMimRqu mnY mwih pweIAY gur prswid ] 
nānak ammrit manai māhi pāīai gur parasād. 
 
_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
 
 
 
iqn@I pIqw rMg isau ijn@ kau iliKAw Awid ] 
tinī pītā raPg sio jin kau likhiā ādi. 
 
_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
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_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
 
 
 
nwnk AMimRqu mnY mwih pweIAY gur prswid ] 
nānak ammrit manai māhi pāīai gur parasād. 
 
_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
 
 
 
iqn@I pIqw rMg isau ijn@ kau iliKAw Awid ] 
tinī pītā raPg sio jin kau likhiā ādi. 
 
_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
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The Battles of the Post- Vaisākhī of 1699 

After the Vaisākhī (vYswKI) of 1699, the Gurū’s ƓaOgat (sMgq) grew exponentially. Anandpur (AnMdpur) 
began to team with Sikhs (isK) who wanted to receive khaNDe-kī-pāhul (KMfy kI pwhul). The daily 
gathering grew in number and their presence struck new fears in the minds of the Hill Chiefs. 
 
Rājā Bhīm Cand (rwjw BIm cMd) saw the glory of the Anandpur ƓaOgat as a threat to the territorial 
integrity of his state even though the Gurū entertained no such thoughts. The Gurū did not want war, 
but he was always ready to defend himself and others from tyrannical rulers. One day, when Gurū 
Sāhib was hunting with his Sikhs, a couple of Hill Chiefs and their men attacked his hunting party, 
hoping for an easy victory. They felt certain that they would either kill or capture the Gurū but they 
miscalculated. Neither the suddenness of the attack, nor the overwhelming number of the enemies 
perturbed the Sikhs. Every one of them fought with extreme courage. The Gurū’s gold-tipped arrows 
never missed their mark and pierced through many soldiers. One of the chiefs was killed and the right 
arm of the other was torn off. 
 
The First Battle of Anandpur 
This single defeat further aroused the fears of the Hill Chiefs and they assembled in one place to 
make plans for concentrated action. They even sought the help of the Governor of Sarhind (srihMd), 
Vazīr Khān (vzIr Kwn), who lost no time in getting the Emperor’s sanction for launching an army of 
ten thousand, led by Dīn Beg (dIn byg) and ƏaiMde Khān (pYNdy Kwn). The allied armies of the Hill 
Chiefs took positions around Anandpur and tried to seal all entrances and exits. Sāhibzādā Ajīt ƓiOgh 
(swihbzwdw AjIq isMG) led a powerful offensive against the enemy forces; he was only fourteen at the 
time. The fierce engagement continued for days on end. During the battle, ƏaiMde Khān advanced 
and challenged the Gurū to single combat and asked the Gurū to strike the first blow. 
 
The Gurū refused to play the role of an aggressor and stated that he had vowed never to strike except 
in self-defense. Upon this ƏaiMde Khān discharged an arrow which whizzed past Gurū Sāhib’s ear. 
He unleashed another arrow which also missed the mark. The whole of ƏaiMde Khān’s body, except 
his ears, was encased in armor. Gurū Sāhib then discharged an arrow at his ear with such an unerring 
aim that ƏaiMde Khān fell off his horse and never rose again. Dīn Beg was also wounded and he beat 
a retreat but was pursued by the Sikhs as far as ƑopaR (ropV). This battle was fought in 1700. 
 
The Second Battle of Anandpur 
Gurū Sāhib continued to increase his army and to collect weapons and ammunition. He kept himself 
in readiness for war for he knew that the Hill Chiefs would not let him rest. In November of 1700, a 
letter was sent to the Gurū asking him to either pay rent on the land he occupied or vacate it. If he 
agreed to do neither, he should get ready for war. The Gurū replied that the land had been bought by 
his father and so no rent was due and if the Rājās (rwjw) were determined to go to war, he was ready 
for them once again. 
 
The Hill chiefs decided to attack the Gurū with their combined forces and to invite the assistance of a 
large number of ƑaOgaRs (rMgV) and Gujjars (gu`jr), who had a long-standing enmity with the Gurū. 
On hearing the news of the approaching war, Sikhs from the Mājhā (mwJw) and Mālvā (mwlvw) areas 
flocked to Anandpur with arms and horses. The Mājhā Sikhs, under Dayā ƓiOgh (dXw isMG), Ālim 
ƓiOgh (Awilm isMG) and Ude ƓiOgh (audy isMG) got ready to direct their attack against the hill armies. 
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As the invaders approached the city, Sāhibzādā Ajīt ƓiOgh, with four thousand Sikhs, fell on the 
Gujjars and ƑaOgaRs, who were advancing in great force. Their ranks were soon broken and they 
could not stand their ground any longer. The outnumbered Sikhs fought valiantly and managed to 
keep the enemy forces at bay. The Hill Chiefs were now convinced that they could not defeat the 
ĐAlsA in the field so they decided to set up a blockade. For over two months, they barricaded the city 
but with no success. At last, an intoxicated elephant, with his body covered with steel and with a 
spear projecting from his forehead was directed against the gate of the fort. He was followed by the 
Hill Chiefs and their armies who were all confident that they would occupy the Gurū’s fort before 
nightfall. The Gurū blessed his Sikh, Bacittar ƓiNgh (bic`qr isMG), and commanded him to combat the 
elephant. Bacittar ƓiNgh, though small in stature, took a lance to meet the furious animal. He raised 
his lance and drove it through the elephant’s head armor. Upon the impact of the lance, the animal 
turned around on the hill soldiers, and killed several of them.  
 
The fighting continued for a few more days but both armies were deadlocked. The Hill Chiefs sought 
to work out an agreement with Gurū Sāhib in order to save face. They promised to remain on 
peaceful terms with the Gurū if he would only leave Anandpur temporarily. After being pressed by 
his Sikhs, Gurū Sāhib agreed to the suggestion and shifted to Nirmoh (inrmoh), a village situated near 
Kīratpur (kIrqpur). The Hill Chiefs ignored all their promises and attacked the Sikhs from behind but 
the Sikhs fought bravely and resisted the attack with such energy that the forces of the Hill Chiefs had 
to retreat. 
 
The Battle of Nirmoh 
Despite being frustrated in their plans by Gurū Sāhib’s forces, the Hill Chiefs would not leave the 
Sikhs alone. They again applied to Vazīr Khān (vzIr Kwn), the Governor of Sarhind (srihMd) for 
assistance against the Gurū. In September and October 1701, the Governor mobilized his troops and 
marched on to Anandpur (AnMdpur). The Hill Chiefs were too impatient to wait for him and attacked 
the Gurū, who had stationed his troops a few miles from the city. On the arrival of the imperial army, 
the Gurū found himself surrounded by the enemies. His Sikhs, however, fought with their usual vigor 
and astounded the enemy with their persistence and determination. The enemy forces fell rapidly and 
lost all hope of victory. The Rājā of Basolī (bsolI) offered to take the Gurū to his own capital if Vazīr 
Khān undertook not to attack him from behind. Vazīr Khān agreed to this arrangement as a 
convenient manner of escape from the embarrassing position. 
 
After a short stay at Basolī and then Bhabaur (BbOr), the Gurū returned to Anandpur. Nobody offered 
him any resistance upon his return and peace again returned to the city for a short time. 
 
The Third Battle at Anandpur 
At one point in the year 1703, there were only 800 Sikhs in the Gurū’s army at Anandpur. Rājā Ajmer 
Cand (rwjw Ajmyr cMd) summoned his allies, the Rājās of Handūr (hMdUr), Cambā (cMbw) and Fatahpur 
(&qhpur) with the object of chastising the Gurū. They all decided to attack the Gurū’s forces at 
Anandpur immediately. In the previous battles of Anandpur, the Sikhs had mostly remained behind 
the battlements, but this time, they met the enemy in the open field outside Anandpur. The Sikhs 
fought with their usual courage and determination. The hill chiefs were unsuccessful in their attack 
and retired from the battle in despair. 
 
Owing to the repeated pleas of the hill chiefs, the Emperor sent a large army under the command of 
General Sayad Beg (sXd byg) and Ālif Khān (Awil& Kwn) to subdue the Gurū.  
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One of the generals, Sayad Beg was a mild admirer of Gurū Gobind ƓiOgh Sāhib but he had been 
hired by the Emperor to lead the force against the Gurū. Sayad Beg, along with the General Ālif 
Khān, marched on the Gurū’s forces near Camkaur (cmkOr). The battle was long and severe. Sayad 
Beg fought against the Gurū’s forces for a time, but all the while he was really just taking in the 
vision of the Gurū and his bravely fighting Sikhs. After a time, he laid down his arms and watched 
the fight in mute admiration, and then knelt before the Gurū and offered to sacrifice his body and soul 
for his service. 
 
Meanwhile, Ālif Khān had been wounded and the desertion of Sayad Beg took away what little 
courage he had left. So he ordered a retreat and was hotly pursued by the Sikhs. 
 
The Fourth Battle at Anandpur 
After seeing the inability of the Hill Chiefs in getting rid of the Gurū, the Emperor ƀuraOgzeb 
(AOrMgzyb) decided to take the matter into his own hands. He commanded Sayad Khān (sXd Kwn), 
another General, to march at the head of a large imperial army to conquer and capture the Gurū. He 
was joined by the Hill Chiefs with their armies, and with this huge force at his back, he marched in 
the hope of a sure, complete, and speedy victory. 
 
The Gurū had only 500 regular soldiers to oppose this mighty host since it was March of 1704 which 
is crop-cutting season. Despite these odds, however, the Sikhs fought more valiantly and with greater 
skill and endurance. Sayad Khān marveled at their heroism and wondered where their strength and 
power came from. His wonder was greater still when he saw Maimūn Khān (mYmUn Kwn), Sayad Beg 
and other Muslims fighting side by side with the Gurū. 
 
Sayad Khān was the brother of Pīr Buddhū Shāh (pIr bu`DU Swh), who had spoken very highly of the 
Gurū. He had heard about Gurū Sāhib’s incredible strength and lofty principles but had been a little 
skeptical. He wondered why the Gurū, who was reputed to be a perfect saint, should engage in killing 
his fellow men. Gurū Sāhib knew what was passing in General Sayad Khān’s mind, so he smiled and 
came forward to challenge him. Sayad Khān aimed a shot at Gurū Sāhib but missed. He had never 
missed before. There was a tremor in his heart. He advanced and, at the Gurū’s invitation, took aim 
for the second time, yet missed again. As Gurū Sāhib advanced further, Sayad Khān raised his gun to 
take aim but could not pull the trigger. He sat transfixed on his horse as the Gurū said, “Come, Sayad 
Khān! Fire your gun. I am so near!” Sayad Khān fell to his knees at the Gurū’s feet and begged him 
for forgiveness. Gurū Sāhib’s charming manner and appearance had melted the heart of the General 
who had come to capture him.  
 
After Sayad Khān’s defection, Ramzān Khān (rmzwn Kwn) took command and fought with great 
energy against the Sikhs. The Gurū shot an arrow which killed Ramzān Khan’s horse. The Sikhs 
rallied and presented a bold front to the enemy, but being too few in number, were overpowered by 
the opposing force. When the Gurū saw that there was no chance of retrieving his position, he 
decided to evacuate Anandpur (AnMdpur). The Imperial army plundered the city and proceeded back to 
Sarhind. When the imperial army was resting at night, the Sikhs made a sudden attack, which created 
great confusion in the enemy camp. Those who turned to oppose the Sikhs were killed and only those 
who fled escaped the vengeance of the Gurū’s pursuing army. The Sikhs also deprived them of all the 
loot they had captured at Anandpur. After this, the Gurū returned and took possession of the city. 
 
The Siege of Anandpur 
Formulating a new strategy, the allies reappeared again and laid siege to Anandpur. All entrances and 
exits were plugged. The Sikhs faced shortage of provisions and water. Grains could not be procured 
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and the Sikhs detained in the beleaguered fort found it difficult to live on scanty rations; many grew 
desperate to leave Anandpur. A number of Sikhs wrote a bedāvā (bydwvw) or disclaimer and severed 
their connections with the Gurū so that they would be able to go back to their homes. Pressure 
continued to be built on the Gurū to leave Anandpur. Gurū Sāhib was not inclined to abandon 
Anandpur but he was encouraged by his Sikhs to leave the fort. The party set out from the fort during 
the stormy night of 20 December 1704. The Mughals promised Gurū Sāhib that if he left Anandpur, 
he would not be followed or harassed.  But just like before, they went back on their oaths and solemn 
assurances and started after the Gurū.  
 
After going to Kīratpur (kIrqpur) and NirmohgaR (inrmOhgV), the Gurū proceeded towards ƑopaR 
where the party reached the banks of the Sarsā (srsw). On account of the rain, the stream was flooded 
and almost impossible to cross. The party was just contemplating how this stream could be crossed 
when the enemy forces came up from behind. Severe fighting ensued and many Sikhs were killed. 
Sāhibzādā Ajīt ƓiOgh (swihbzwdw AjIq isMG), with a number of Sikhs, stoutly arrested the progress of 
the Imperial forces while the rest began to wade through the Sarsā. Sāhibzādā Ajīt ƓiOgh held off the 
enemy for as long as he could and then joined the Gurū on the other side of the Sarsā.  
 
In this confusion, the Gurū’s mother and his two younger sons were separated from the rest of the 
party. The Gurū, along with the surviving Sikhs, proceeded towards ƑopaR. Mātā Sundrī (mwqw suMdrI) 
and Mātā Sāhib Kaur (mwqw swihb kOr) stayed at the house of a trusted Sikh at ƑopaR and then moved 
on to Dillī (id`lI). Meanwhile, Gurū Sāhib moved from ƑopaR to Camkaur (cmkOr). At that time, he 
had with him his two elder sons, Sāhibzādā Ajīt ƓiOgh and Sāhibzādā Jujhār ƓiOgh (swihbzwdw juJwr 
isMG) and forty Sikhs, including his Pañj Piāre (pMj ipAwry). 
 
The Battle of Camkaur 
After the Gurū crossed the Sarsā on December 21st 1704, someone brought him the news that a few 
miles off in front lay a large Imperial army which was coming to help the allied forces against him. 
On 22 December 1704, Gurū Sāhib decided to devise his defense at the haveli (hvylI), a mud 
structure, or gaRI (gVI) of Camkaur (cmkOr). He posted eight of his soldiers to guard each wall of the 
fortress, two at the gate, and two to keep watch and go around giving directions. He himself, with two 
more Sikhs and two sons held the top storey. Ammunition was distributed and all were ready to 
defend the place with their lives. 
 
At nightfall, the Imperial armies came up and surrounded the village. Early the next day, a section 
advanced in order to storm and capture the fortress. They felt certain that the Gurū would be killed or 
captured within a few hours. The advancing army was greeted with a volley of arrows and skirmishes. 
Though few, the Sikhs were inspired by love and faith in their Gurū; they went in batches to attain 
martyrdom. Both of the elder Sāhibzādās gave up their lives fighting fiercely in this battle. The Gurū 
himself joined the battle and rained showers of arrows. The remaining five Sikhs, Dayā ƓiOgh (dXw 
isMG), Dharam ƓiOgh (Drm isMG), Mān ƓiOgh (mwn isMG), SƓaOgat ƓiOgh (sMgq isMG), Sant ƓiOgh (sMq 
isMG), passed a gurmatā (gurmqw) and asked the Gurū to leave the fort in the interests of the ĐAlsA 
Panth (^wlsw pMQ). The Gurū bowed before the dictate of the Pañj Piāre, offered his Kalgī (klgI) to 
Sant ƓiOgh who resembled the Gurū in appearance and escaped unhurt, much to the annoyance and 
discomfiture of the Mughals who were hoping to capture Gurū Sāhib dead or alive. Dayā ƓiOgh, 
Dharam ƓiOgh and Mān ƓiOgh were also ordered to leave the fort while Sant ƓiOgh and ƓSaOgat ƓiOgh 
remained in the gaRI to breathe their last as martyrs.  
 


