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The Relentless Spirit of the ĐAlsA (^wlsw) 

Under such ruthless persecution, the Sikhs were left with no option but to leave their homes and take 
shelter in the Shivālik (iSvwilk) Hills, Lakkhī (l`KI) jungle, and deserts of Rājputānā (rwjpuqwnw). They 
lived under great hardships. The only redeeming feature was the help of Khulāsās (Kulwsw) who 
provided for them secretly by giving individual refuge, or sustenance, in times of dire need. 
 
It was in these times of persecution that the inspiring couplet, “Rāj karegā ĐAlsA, ākī rahai n koi. 
Khvār hoi sabh milaiMge, bace saran jo hoi” (rwj krygw ^wlsw AwkI rhih n koie] KÍwr hoie sB imlYNgy 
bcih Srn jo hoie]). The Khālsā will be victorious from East to West. The Khālsā shall be free and 
sovereign and will rule. No one will dare resist its mighty power, after suffering from internal 
conflicts, all shall unite. Those in their protection will gain stability and progress.Again, it was during 
these times of persecution that the practice of ƀkhaND ƏATh (AKMf pwT), the uninterrupted reading of 
Gurū Granth Sāhib, was started. In these ƀkhaND ƏAThs, it was usual for the veterans of ƁuDA Dal (bufw 
dl) to recite ƆurbANI while the members of Tarunā Dal (qrunw dl) listened. 
 
During these days of stress, a new vocabulary became current among Sikhs. It demonstrated an 
unconquerable will and a hilarious temperament. For them parched grams were Almonds (Badām - 
bdwm); Onion crusts were Silver pieces (Rupā - rupw); stale hard Capātīs (cpwqI) was sweet bread 
(ƌiThA Parshādā - imTw prSwdw); to go hungry was to be intoxicated (Mastānā - msqwnw); when there 
was no food left in the kitchen, the kitchen was said to be intoxicated with abundance (ƋaOgar 
Mastānā - lMgr msqwnw); to die was to invade the citadel of death (ƂaRAI karnā - cVweI krnw); a Sikh 
child was called a ƁhujaOgI (BujMgI) or ƁhujaOgaN (BujMgx), because he/she moved nimbly like a snake; 
and a single ƓiOgh was equal to 1,25,000 people (Savā lakh - svw lK). 
 
Adapted from: ƓiOgh, Harbans, The Encyclopedia of Sikhism and The Gurū’s Word & Illustrated 
Sikh History 
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Ratan ƓiOgh ƁhaOgU (rqn isMG BMgU)  

Ratan ƓiOgh ƁhaOgU, the author of Panth Prakāsh (pMQ pRkwS), was the grandson of famous Sikh 
warrior, Sardār Mahtāb ƓiOgh ƌIrAMkoTIA, (srdwr mhqwb isMG mIrWkotIAw) who delivered justice to 
Massā ƑaOghaR (m`sw rMGV) in the holy precincts of Harimandar (hirmMdr), to liberate it from the 
sacrilege created by the raiders. Panth Prakāsh is considered to be an authentic source of Sikh (isK) 
history after the Gurū period, pertaining to the most crucial phase of the Sikh struggle during the 
eighteenth century. The author was persuaded by Captain Murray of the British army to compile the 
history of the Sikh struggle leading to the establishment of the ĐAlsA Rāj (^wlsw rwj). The author 
started work on this project in 1809 and completed it in 1841. It is based on interviews, family history 
and the information collected by the British and French officers about Pañjāb (pMjwb). Panth Prakāsh is 
basically an oral history text of the Sikh struggle during the 18th Century. 
 
Ratan ƓiOgh ƁhaOgU had no training in historiography, and there were no written accounts available 
regarding Sikh History. So he faced a formidable task to complete his project. The text was written in 
old Pañjābī verse. Bhāī Vīr ƓiOgh (BweI vIr isMG), the great Sikh writer, got it printed in Vazīr Hind 
(vzIr ihMd) Press, Ammritsar (AMimRqsr) in 1914. Balvant ƓiOgh ăhilloM (blvMq isMG iF`loN), the editor 
of the present volume has done an excellent job of comparing the old hand-written manuscript of 
Panth Prakāsh with the printed edition of Bhāī Vīr ƓiOgh. The edited version contains footnotes to 
explain the discrepancies of the old printed editions and the textual material. ƓiOgh Brothers have 
taken pains to publish and print it in book form. 
 
Panth Prakāsh is an epic tale of Sikh struggle. It starts abruptly with the exit of French presence in 
and around Dillī (id`lI), the fall of the ƌarAThA (mrwTw) empire and the onslaught of the British empire 
in northern India. British officers were baffled by the rise of the Sikh empire in Pañjāb, and hence 
were keen to explore Sikh religion and culture. Thus, a dialogue started between Captain Murray and 
the author, who was persuaded to write an account of the Sikh struggle. 
 
Ratan ƓiOgh ƁhaOgU traces the history of the Sikh Gurūs briefly and explains the need for the creation 
of the ĐAlsA by Gurū Gobind ƓiOgh Sāhib (gurU goibMd isMG swihb). In relating the story of Gurū Nānak 
Sāhib (gurU nwnk swihb), Bhangu seeks to establish that the Gurū was indeed a special representative 
of Vāhigurū. He thinks that he was the essence of all incarnations and had an edge over them all. This 
theory is in accord with the one propounded in the compositions of bards which forms an epilogue to 
the Gurū Granth. His interpretation of the mission of Gurū Nānak Sāhib, which he propounds in the 
context of Gurū’s travels, is nearest to the original and depicts Sikhī as the faith of a modern person. 
The basic concern of Gurū Nānak Sāhib, according to him was, to seek adherents to Truth and 
Vāhigurū alone and to eliminate the worship of ‘pretender gods’ and abjuring belief in false faiths. 
The universal concerns of Guru Nanak are emphasised by him.  
 
Panth Prakāsh is the only source of the historical account of Bandā ƓiOgh and the establishment of 
Sikh rule in the Pañjāb. The revolution started with the victories of Bandā ƓiOgh Bahādar (bMdw isMG 
bhwdr), was short-lived as he lost support of Mātā Sundarī (mwqw suMdrI) and a faction of the Sikhs, 
known as Tat ĐAlsA (qq ^wlsw). In fact, Sikh historians have not done justice to the role played by 
Bandā in liberating Pañjāb and creating an egalitarian society based on Sikh principles. It was a 
promising ĐAlsA democracy which could not survive even for a decade. The crucial phase of Sikh 
struggle leading to the consolidation of power in the form of Sikh confederacies (Misals - imsl) in 
Pañjāb forms the core of Panth Prakāsh. The Sikh were fighting against the Mughals, Abdālīs and 
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Durrānīs to liberate Pañjāb. They left their homes and hearths, and were hiding in the jungles. It was a 
fight for survival. Harimandar Sāhib was blown up to destroy the Sikh center of inspiration and 
spiritual power. 
 
It is fascinating to read the sterling role played by Navāb Kapūr ƓiOgh (nvwb kpUr isMG) and Jassā 
ƓiOgh Āhlūvālīā (j`sw isMG AwhlUvwlIAw) in guiding the Sikh affairs. The Sikh holocausts known as 
ƂhoTA and ƖaDA Ghalūghārā (Cotw Aqy vfw GlUGwrw) are described by Ratan ƓiOgh ƁhaOgU. The 
internal quarrels among Sikh confederacies also find some mention, as does Baghel ƓiOgh’s (bGyl 
isMG) conquest of Dillī (id`lI) and his establishing of the Sikh Gurduārās there. It was a high tide of 
Sikh power. The author gives a fair account of ƌarAThAs, Rohilās (roihlw) and their association with 
Sikh Sardārs. Most of these conflicts ended in loot, plunder or conspiracies. It was a period when the 
Mughal Empire lost its vitality and the British East Indian Company advanced as a sovereign power 
to establish its rule over India. The role of Sis-Satluj (sqluj) Sikh states to checkmate the progress of 
ƑaNjIt ƓiOgh and his siding with the British does not find a mention. The author has failed to mention 
the current affairs of Sikh Rāj, established by ƑaNjIt ƓiOgh. The formation of ƏhulkIAM (PulkIAW) 
states and the role played by Ālā ƓiOgh (Awlw isMG) in Sikh affairs, however, do find a mention in 
Panth Prakāsh.  
 

Srī Gur Panth Prakāsh (sRI gur pMQ pRkwS) 
The text, composed by Ratan ƓiOgh ƁhaOgU discusses the historical accounts of the ĐAlsA Panth. By 
establishing the history of the Misal era in an accurate manner and developing the unwritten Sikh 
tradition into the written form, ƁhaOgU has provided the Panth with a valuable and unparalleled 
source of history and social context. His social and historic background helped him in becoming a 
great author of the Sikh Panth. Because of the context of his family associations and social 
background he has quoted a lot of facts in his book. Ratan ƓiOgh was the paternal grandson of Shahīd 
Bhāī Mahtāb ƓiOgh ƌIrAMkoTIA (of the Mahtāb ƓiOgh, Sukha ƓiOgh and Massa Ranghar fame) and 
the maternal grandson of Sardār Shām ƓiOgh, Jathedār, ƊaroRsiOghIA Misal (srdwr Swm isMG, jQydwr, 
kroVisMGIAw imsl). 
 
isAwm isMG ky dohqry rqn isMG ijs nwm[ sRI suDwsr ifg ijsy mIrW kot gRwm[ 
Siām ƓiOgh ke dohtare Ratan ƓiOgh jis nām. Srī sudhāsar Dig jise mIrAM koT gram. 
 
He clearly mentions in his creation that he gathered the historic information in oral form from his 
family. Besides this, he collected the historic events in the unwritten form from his ancestors and 
those people who fought in the Sikh-Afgān battle. In the battle his mother and grandmother were also 
badly hurt and had to change their appearance in order to survive enemies. In this way Ratan ƓiOgh 
has been able to put before us historical facts which he inherited from his ancestors.  
 
There exist many purposes behind the composition of this text. The first, and probably the most 
important one, was to inform the British regarding the true import of the Sikh Community and Sikh 
Vision. In ƁhaOgU’s view, the Sikh Rāj was eminent in the sense of reality, glory and tradition. The 
author has mentioned in the text that the British General Sir David Ochtorloney was deputed as the 
political resident by the British government during the times when the British ruled Dillī and till the 
time they defeated the ƌarAThAs. At that time a British army officer named Capt. (Dr.) Murray was 
posted at ƋudhiANA (luiDAwxw) and, under the resident of Dillī, was in charge of the political issues of 
ƋudhiANA and Ambālā (AMbwlw). After their victory over Dillī, the British had a surreptitious plan to 
capture Pañjāb. But before starting the struggle with the ĐAlsA Rāj, they wanted to acquaint 



Sojhī Virsā 

© 2013 Sikh Research Institute Printable Resources 

themselves regarding the background of the Sikhs as they were keen to know how the Sikhs were able 
to establish their Pātshāhī (pwqSwhI) after defeating the Dillī Darbār (drbwr). Therefore, David 
Ochtorloney ordered Capt. Murray to get accurate information collected about Sikh history. Capt. 
Murray, in turn, entrusted the task of writing the history of the ĐAlsA Panth to a Muslim writer of 
Fārsī descent, a certain ƁUTe Shāh (bUty Swh). But Capt. Murray wanted to get its authenticity checked 
by someone who really knew the facts, so as to segregate the truth from the untruth. Bhāī Ratan ƓiOgh 
used to visit the British court daily at that time. Murray showed the version composed by Būte Shāh 
to him and Bhāī Sāhib has quoted the entire episode as follows: 
 
mrI hukm lY audm kIXo[ bUty Swih mOlvI sd lIXo[ 
marī hukam lai udam kīyo. bUTe shāhi maulvī sad līyo. 
ilKin ikqwib ausY PrmwXo[ isMGin kI auqpqI ilKwXo[… 
likhani kitābi usai pharmāyo. siOghani kI utpatī likhāyo…. 
ausI kcihrI hm Qy gey[ suin Xih bwiq su icMqq Bey[ 
usī kacahirī ham the gae. suni yahi bāti su cintat bhae. 
Xih mOlvI hY muslmwn[ kib ihMdUAin jsu krY bKwn[ 
yahi maulavī hai musalmān. kabi hindūani jasu karai bakhan. 
kir gosit hm mrI smJwXo[ aus kw iliKAw himih idKwXo[ 
karī gosTi ham marī samjhāyo. us ka likhiā hamihi dikhāyo. 
aus ko dyK him bwq aucwrI[ ien gl ^wlsy khI n swrI[ 
us ko dekh hami bāt ucārī. in gal ĐAlse kahī na sārī. 
 
After reading Būṭe Shāh’s version, Bhāī Ratan ƓiOgh told Capt. Murray that Būṭe Shāh had not 
presented the entire picture and had misquoted the facts. Bhāī Sāhib was aware of all the aspects that 
the Muslims, who had been defeated so badly, would never write about the true essence of the Sikhs. 
And regarding Hindus he knew that if a Hindu of high caste were assigned the job of writing, he 
would never quote the heroic deeds of the Sikhs who belonged to the lower caste. He informed the 
Capt. about this, who asked Bhāī Sāhib to narrate the true account of the origin of the Sikhs. 
 
so mrI hmwro imq BXo[ muih Pyir khXo bulwie[ 
so marī hamāro mit bhayo. muhi pheri kahayo bulāi. 
ijim auiqpiq BeI ^wlsy[ iqim quim dyhu ilKwie[ 
jimi utipati bhaī ĐAlse. timi tumi dehu likhāi. 
 
Besides acquainting the British regarding the origin and development of the Sikhs, it is apparent that 
Ratan ƓiOgh had other aims behind the writing of the book, and this can be clearly perceived from the 
text. 
 
The covert determination of writing was to manifest the high morale and rising spirit of the ĐAlsA 
Panth. Indeed, the title of the text ‘Srī Gur Panth Prakāsh’ in itself is sufficient to understand the 
aspiration of the writer in revealing the illumination of the ĐAlsA Panth. In fact, the text reflects the 
attainment of the royal strength of the ĐAlsA Panth. At various steps he has endeavored to inscribe 
the Sikh faith, character, tradition, ideology and true rules of conduct. The big question for Capt. 
Murray before ƁhaOgU was to answer “How was it possible for the Sikhs to establish their Pātshāhī”? 
The interesting point to be noted here is that to answer the above question the writer thought it 
necessary to render a detailed description of the credentials of the Panth, right from the brief 
biography of the Gurūs and their deeds, to the movement of Bandā ƓiOgh Bahādar, the struggle of the 
post Bandā period and a history of the Sikh Misals, etc. He succeeds in proving the fact that no single 
man or single event was responsible for the establishment of Pātshāhī of the Sikhs and it was with the 
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Vāhigurū’s (vwihgurU) grace, as well as the sacrifice of the community, that they were able to endure 
and ultimately attain political sovereignty. The writer, in order to describe the aim of this socio-
political movement, has presented the chain of events pertaining to the marvelous deeds of great 
Shahīds (ShId) in such a way that it has become an important and inseparable part of his description. 
The Sākhīs (swKI) which he has described are Sākhī Tārā ƓiOgh Shahīd kī (swKI qwrw isMG ShId kI), 
Sākhī Navāb Kapūr ƓiOgh kī (swKI nvwb kpUr isMG kI), Sākhī Bhāī Manī ƓiOgh Shahīd kī (swKI BweI 
mnI isMG ShId kI), Sākhī ĐAlse nāl Hakūmat de vair dī (swKI ^wlsy nwl hkUmq dy vYr dI) (Khānū 
Navāb kī - KwnU nvwb kI), Sākhī Mahtāb ƓiOgh te ƑAi ƓiOgh ƌIrAMkoTIe ƁhaOgU kī (swKI mhqwb isMG qy 
rwie isMG mIrWkotIey BMgU kI), Sākhī Botā ƓiOgh Shahīd kī (swKI boqw isMG ShId kI), Sākhī Bhāī Sukkhā 
ƓiOgh jī kī Bahādarī kī (swKI BweI su`Kw isMG jI kI bhwdrI kI), Sākhī Mahtāb ke ƊoT kī (swKI mhqwb ky 
kot kI), Sākhī ĐAlse ke Buhār kī te ƓiOghAM dī dashā kī (swKI ^wlsy ky bauhwr kI qy isMGW dI dSw kI), 
Sākhī Subeg ƓiOgh Jambar kī (swKI subyg isMG jMbr kI), Sākhī Bhāī Tārū ƓiOgh ƁhujaOgī Bidehī 
Shahīd kī (swKI BweI qwrU isMG BujMgI ibdyhI ShId kI), Sākhī Mahtāb ƓiOgh kī Shahīdī kī (swKI mhqwb 
isMG kI ShIdI kI), Sākhī Jassū Badh kī (swKI j`sU bD kI), Sākhī Ghalūghāre Parol Kathuke kī (swKI 
GlUGwry prol kQuky kI), Sākhī Rām Rauni kī (swKI rwm rOnI kI), Sākhī ƊauRA Mal kī Bahādarī kī ate 
Shāh Navāz de maran dī (swKI kOVw ml kI bhwdrI kI Aqy Swh nvwz dy mrn dI), Sākhī Srī Ammritsar jī 
kī (swKI sRI AMimRqsr jI kI), Sākhī Ahmad Shāh aur Sukkhā ƓiOgh kī (swKI Ahmd Swh AOr su`Kw isMG kI) 
(Sukkhā ƓiOgh kī Shahīdī dī – s`UKw isMG kI ShIdI dI), Sākhī ƊauRA Mal dī Shahīdī dī (swKI kOVw ml dI 
ShIdI dI) (Judh vic - juD ivc), Sākhī Sarhind luTNe kī (swKI srihMd lutxy kI), Sākhī Hathū ƓiOgh 
Shahīd kī (swKI hQU isMG ShId kI), Sākhī Mit ƓiOgh Shahīd kī (swKI imq isMG ShId kI), Sākhī Mīr 
Mannū te us dī Maut kī (swKI mIr m`nU qy aus dI mOq kI), Sākhī Ghalūghāre Maler aur Kup Rahire kī 
(swKI GlUGwry mlyr AOr kup rihry kI) (ƖaDe Ghalūghāre dī – vfy GlUGwry dI), Sākhī BiraraM te phir (swKI 
ibrrN qy iPr), Kapūre de Phāhe lagan dī (kpUry dy Pwhy lgn dI), Sākhī ƌoriNDe Katal kī (swKI moirMfy 
kql kI) (ƌoriNDe te Raṅgrāṁ da Badh – moirMfy qy rMgrW dw bD).  
 
From these Shāhīdīs, began the victory of the ĐAlsA . These have been mentioned uptil the victory of 
Sirhind by the ĐAlsA. The main topic ends here. But this is the only historical document that has 
mentioned that the ƂhoTe Sāhibzāde (Coty swihbzwdy) were executed by torturing them with swords. It is 
mentioned here for reference: 
ieqk khI jb dust suin qurk Bey prisMn[ 
itak kahī jab dusT suni turk bhae parsinn 
PVYN GsItYN hovqYN Awxo aunY n qrs mn [30[ 
phaRaiM ghasITaiM hovataiM ANo unai na taras man.30. 
huqo auhW Qo Crw iek vwro[  dY gYfy hyT kr izbh fwro[ 
huto uhAM tho charA ik vAro. dai gaiDe heTh kar zibah DAro. 
qVP qvP geI ijMd aufwie[ iem SIrKor duie dey kq lwie [31[ 
taRaph tavaph gaI jind uDAi. im shIrkhor dui dae kat lAi.31. 
 
He has also covered the attitude of Gulāb ƑAi (gulwb rwie), ƍiraPjanIAs’ (inrMnjnIAw), ƇuNDalIAs’ 
(huMflIAw), ƆaOgUshAhIs’ (gMgUSwhI) and others who tried to harm Sikhs by establishing “Gurū(doms)”. 
He explains some more incidents thereafter, and makes Ahmad Shāh say things in the glory of the 
ĐAlsA. In the end, he describes Shām ƓiOgh’s (Swm isMG) Misal, the victory of Baghel ƓiOgh (bGyl 
isMG) on Dillī. He has shown how the Dillī Bādshāh (bwdSwh) was impressed by the ĐAlsA victories. 


