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Grade: 6 
Course: Virsā (ivrsw) 
Lesson Number: 16 
Unit Name: Vaisākhī (vYswKI) of 1699 
Title: The Vaisākhī of 1699 
 
Standards 
Standard 2: Vaisākhī of 1699 

• Students understand the narrative of Vaisākhī of 1699, emphasizing the ƊhaNDe-kī-Pāhul (KMfy 
kI pwhul), and why it is important for Sikhs (isK). 
o Students should geographically trace the regions from which the original Pañj Piāre (pMj 

ipAwry) came to Anandpur Sāhib. Emphasis should be placed on the need for taking 
Ammrit (AMimRq), its description in the Gurū Granth Sāhib (gurU gRMQ swihb), the ĐAlsA 
(^wlsw) anthem and its relation, as well as the duties and purpose as to the creation of the 
ĐAlsA. 

 
Objectives 

1. Students will review what they already know about the Vaisākhī (vYswKI) of 1699. 
2. Students will review what they know about the Pañj Piāre (pMj ipAwry) and trace their 

background. 
3. Students will learn the significance of the five Kakārs (kkwr). 
4. Students will discuss why Gurū Gobind ƓiOgh Sāhib (gurU goibMd isMG swihb) decided to create 

the ĐAlsA. 
 
Prerequisites 

• Students should have a preliminary understanding of Vaisākhī. 
 
Materials 

• Various books on Gurū Gobind ƓiOgh Sāhib and Vaisākhī (bibliographic information 
included in Teacher Resources) 

• Board or chart paper and writing materials 
• Large pieces of blank paper and markers 
 

Advanced Preparation 
• The teacher should go over the various websites and books included in Teacher Resources. 

 
Engagement (15-20 minutes) 

• Greet students and give them a couple of minutes to settle down and take out their notebooks. 
• Ask students what they know about the Vaisākhī of 1699. Let them narrate the story of the 

inauguration of the ĐAlsA (a short version is included in Teacher Resources) and correct 
where necessary. 

• Emphasize the fact that the first five Sikhs, who offered themselves to the Gurū and became 
the Pañj Piāre, came from very different regions in India.  

• Hand out a photocopied map of South-Asia to each student (an example is located in Teacher 
Resources). Write the name of each Pañj Piāre and the region they came from on the board 
(see Teacher Resources for information). 
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• Get each student to circle the region that each Piārā came from and emphasize the fact that 
these Sikhs came from very different parts of South-Asia and belonged to different castes, but 
all five felt love and devotion for the Gurū and were thus accepted into the ĐAlsA fold. 

• Go over the meaning of each Piārā’s name and emphasize that symbolically these five names 
also represent the essential qualities of ĐAlsA: [Dayā (dXw) = compassion; Dharam (Drm) = 
righteousness, rule of justice; Himmat (ih`mq) = bravery, courage; Mohkam (mohkm) = 
discipline; Sāhib (swihb) = sovereignty, leadership]. 

 
Exploration (35 minutes) 

• Explain that the ĐAlsA Panth (pMQ) is like a nation. It has its own flag, its own anthem, and its 
own system of governance (through the institution of the Gurū ĐAlsA Panth – gurU ^wlsw pMQ). 

• Emphasize the fact that Gurū Sāhib gave the ĐAlsA a unique identity by blessing its 
members with five articles of faith. Ask students to name them [kes (kys), kaPghA (kMGw), kARA 
(kVw), kirpān (ikrpwn), kachahirā (kCihrw)]. 

• Ask students to find a partner in the class. Give each pair a large piece of blank paper as well 
as the article entitled, The Five Kakārs (kkwr). 

• Get each pair to divide the page into five sections. (They can either draw boxes or circles.) 
Each section will contain information on one kakār. Students will be required to draw a 
picture of the kakār and explain its significance in about two sentences by putting the 
information in the article into their own words. This will demonstrate student understanding 
of the importance of the five kakārs. 

• Once students have completed the activity, take up the importance of each kakār in a large 
class discussion. This will also give students the opportunity to ask any questions they may 
have about the kakārs and their significance in Sikh life.  

 
Explanation/Extension (5-10 minutes) 

• Explain to students that Gurū Gobind ƓiOgh introduced the ĐAlsA with the following goals 
in mind for his Sikhs:  
1. Becoming one with Vāhigurū (vwihgurU). 
2. Achieving global fraternity or siblinghood. 
3. Conducting politics ethically (through the Gurū ĐAlsA Panth). 
4. Organization of an Order or institution (the ĐAlsA) of which anyone can become a 

member. 
5. Regenerating humanity and reviving the downtrodden human spirit. 

• Get them to write the above goals into their notebooks. Ask students: How does the initiation 
of the ĐAlsA fulfill all of these goals? 

 
Evaluation (On-going)  

• Students should know the main details of what happened on the Vaisākhī of 1699. They 
should be able to identify the importance and significance of the five kakārs as well as the 
Pañj Piāre. They should also be able to discuss why Gurū Gobind ƓiOgh created the ĐAlsA, 
as well as the role and responsibility of one who has been initiated into this Order. 
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Teacher Resources 
• Macauliffe, Max Arthur. Gurū Gobind ƓiOgh: Life and Achievements Vol 1. Dillī: National 

Book Shop, 1999. 
• ƓiOgh, Kapur. Pārāsharaprashna: The Baisakhi of Gurū Gobind ƓiOgh. Ammritsar: Gurū 

Nānak Dev University, 2001. 
• http://www.allaboutsikhs.com/sikh-Gurūs/Gurū-gobind-singh-ji.html 
• http://www.sikh-history.com/sikhhist/Gurūs/nanak10.html 
• http://www.thesikhencyclopedia.com/biographical/gobind-singh-Gurū.html 

 
Foundation of the ĐAlsA (^wlsw), 29 March, 1699 

At the behest of the Gurū (gurU), the congregation sauntered down the hill on the Vaisākhī (vYswKI) of 
1699 and gathered on the hill of Anandpur (AnMdpur), now the site of Gurduārā ƊesgaRh (gurduAwrw 
kysgVH). The Gurū remained busy in meditation and contemplation. He told the congregation that he 
was going to create a new brave and bold community that would liberate the humanity from 
oppression and tyranny. 
 
He entered a specially constructed canopy where a huge congregation was seated. Behind the canopy, 
there was a small tent which was closed on all sides and could only be entered from the canopy. 
 
The Gurū then drew out his sword and asked, “Is there anyone here who would lay down his life for 
dharam (Drm)?” At this, the whole assembly was terror-stricken but the Gurū went on repeating his 
demand. At the third call, Dayā Rām (dXw rwm), a Khatrī (KqrI) of village Dalla (d`lw) in District 
Lāhaur (lwhOr), rose and offered himself. The Gurū took him into an adjoining enclosure; soon after, 
the Gurū came out with the blood-dripping sword in hand and flourished it before the multitude, again 
asking, “Is there any other Sikh (isK) here who will offer himself for the cause of righteousness or 
dharam?” At this call, Dharam Dās (Drm dws), a farmer from Hastināpur (hsiqnwpur) came forward 
and was taken into the enclosure. Gurū Sāhib again came out with a blood-stained sword and made 
his previous demand. Three other men stood up, one after the other, and offered themselves for 
sacrifice. They were Mohkam Cand (mohkm cMd), Himmat Cand (ih`mq cMd), and Sāhib Cand (swihb 
cMd). 
 
After the last Sikh had offered himself, the Gurū dressed the five men in handsome clothes and 
brought them into the assembly. The Pañj Piāre (pMj ipAwry) and their backgrounds are as follows:  

1. Dayā ƓiOgh (dXw isMG): a Khatrī of village Dallā (d`lw) in Lāhaur 
2. Dharam ƓiOgh  (Drm isMG): a farmer of the village Hastināpur  
3. Himmat ƓiOgh  (ih`mq isMG): a water carrier in Jagannāth (jgMnwQ), ƎRIssA (EVIsw) 
4. Mohkam ƓiOgh (mohkm isMG): the son of a washerman in Dvārkā (dvwrkw), Gujrāt (gujrwq) 
5. Sāhib ƓiOgh (swihb isMG): a barber in Bidar (ibdr), ƊarnATak (krnwtk) 

 
The five Sikhs were then administered the initiation of the Double Edged Sword or ƊhaNDe ƁATe dī 
Pāhul (KMfy bwty dI pwhul) which was prepared while reciting ƆurbANI (gurbwxI). The initiated Sikhs 
were knighted ƓiOghs, the Pañj Piāre, the Five Beloved Ones; they were the first members of the 
ĐAlsA, into which the Gurū himself humbly asked to be admitted. 
 

http://www.allaboutsikhs.com/sikh-Gurūs/Gurū-gobind-singh-ji.html
http://www.sikh-history.com/sikhhist/Gurūs/nanak10.html
http://www.thesikhencyclopedia.com/biographical/gobind-singh-Gurū.html
http://www.sikh-history.com/sikhhist/gurus/pdayas.html
http://www.sikh-history.com/sikhhist/gurus/pdharams.html
http://www.sikh-history.com/sikhhist/gurus/phimmats.html
http://www.sikh-history.com/sikhhist/gurus/pmuhkams.html
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From then on, Gurū Sāhib asked his Sikhs to wear long, uncut hair, refrain from using intoxicants 
such as tobacco and wear the five Kakārs (kkwr) [Kes (kys), ƊaOghA (kMGw), ƊaRA (kVw), Kirpān 
(ikrpwn), ƊachahirA (kCihrw)]. This was the beginning of the ĐAlsA Panth (^wlsw pMQ): a new way of 
life and a distinct community. 
 
The form of initiation introduced by Gurū Gobind ƓiOgh Sāhib (gurU goibMd isMG swihb) effected a 
thorough-going, miraculous change in the mind, heart, and spirit of the Sikhs. Let us explore the need, 
significance, and effects of this new form of initiation. 
 
The form of the initiation ceremony introduced by Gurū Gobind ƓiOgh Sāhib admirably suited the 
need of the hour and the fulfillment of the ideals he had in view. Through the inauguration, the Gurū 
poured his life and spirit into the Sikhs and invested them with spiritual and temporal power. The 
whole tone of the character of Sikhs underwent a tremendous, marvelous change. Men and women, 
sweepers, barbers, water-carriers, washer-folk, and confectioners, who had never even thought about 
touching a sword or wielding a gun, and had lived as groveling slaves of the so-called higher castes, 
were changed into great warriors, ready to rush into the jaws of death at the bidding of their Gurū. 
Under Gurū Sāhib’s leadership, they became leaders of armies and capable of fighting against great 
odds. 
 
Gurū Sāhib declared that any five Sikhs who observed Rahit (rihq) and lived the life of a true Sikh, 
in the presence of Gurū Granth Sāhib (gurU gRMQ swihb) would be able to initiate others. No particular 
class or set of people would have the monopoly in such a vital matter. In this way, Gurū Sāhib 
founded a high type of democracy where all would be equal in all respects and in all aspects of life. 
 
The psychological effect of the new manner of naming the Sikhs is also significant. A person 
belonging to any caste took Ammrit (AMimRq) and became a ƓiOgh (isMG) or a Kaur (kOr). They shook 
off all fear and cowardice and became brave and fearless. 
 
Adapted from: Pārāsharaprashna and Life of Gurū Gobind ƓiOgh 
 

The Five Kakārs - Sikh Articles of Faith 
Note: Though the notes below are explanations, all explanations are incomplete. There is no 
analytical or utilitarian explanation that does justice. A Sikh accepts the 5 Ks as “gifts” from the 
Gurū for having a personal relationship with him. Even those who haven’t given the public 
commitment through Ammrit, accept these as ideals that all Sikhs aspire to. The reading below is 
adapted from an explanation from two books. 
 
In order to give the Sikhs distinct form and appearance, Gurū Gobind ƓiOgh Sāhib prescribed a 
special uniform for them. He made it incumbent upon them all to wear five kakārs: Kes (kys), ƊaOghA 
(kMGw), ƊaRA (kVw), Kirpan (ikrpwn), ƊachahirA (kCihrw). 
 
The five articles of faith commonly known as the 5 Ks among the Sikhs are worn by all initiated 
Sikhs today: 

• Kes (kys) (hair) is a reminder to be saintly. Ammrit requires keeping the hair as an article of 
faith of the ĐAlsA. 

• KaOghā (kMGw) (comb) is a reminder to be hygienic or clean. 
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• ƊaRA (kVw) (bangle) is a reminder to exercise restraint and keep from doing bad deeds. It 
reminds a Sikh of his/her promise to Vāhigurū (vwihgurU) and that he/she should not perform 
any act that is not good in its intent. 

• Kirpān (ikrpwn) (sword) is the reminder to exercise courage and self defense. It upholds 
dignity, self reliance, the capacity and readiness to defend the weak and the oppressed. It is a 
constant reminder to a Sikh to defend the truth and uphold Sikh values. 

• Kachahirā (kCihrw) (underwear) has the moral significance of reminding a Sikh of the need 
to exercise self-restraint over passions and desires. It also demands ever-readiness to fight for 
justice. 

 
Thus, Gurū Gobind ƓiOgh Sāhib gave his ĐAlsA gifts which would always remind them of their 
duties in this world, as well as their goal of achieving harmony with the Supreme Being. 
 
Adapted from: Pārāsharaprashna and Life of Gurū Gobind ƓiOgh 
 

Pañj Piāre 
Bhāī Dayā ƓiOgh (1661 - 1708 A.D.) 
Bhāī Dayā ƓiOgh was one of the Pañj Piāre. He was born Dayā Rām (dXw rwm) to Bhāī Suddhā (BweI 
su`Dw) and Māī Diālī (mweI idAwlI). Bhāī Suddhā was a dedicated Sikh who had visited Gurū 
Teghbahādar Sāhib (gurU qyZbhwdr swihb) in Anandpur (AnMdpur) on a few occasions. In 1677, Bhāī 
Suddhā’s family decided to stay in Anandpur. In Anandpur, Bhāī Dayā ƓiOgh learned Pañjābī (pMjwbI), 
Fārsī, ƆurbANI (gurbwxI) and the use of weapons. 
 
During the Vaisākhī (vYswKI) of 1699, it was Bhāī Dayā ƓiOgh that first answered the Gurū’s call and 
offered his head. He was followed by the other four Piāre (ipAwry). These five were the first to be 
admitted to the fold of the ĐAlsA and they in turn baptized Gobind ƑAi and made him Gurū Gobind 
ƓiOgh. Dayā Rām became Dayā ƓiOgh. These five beloved became the Gurū’s close confidants and 
constant attendants. 
 
Bhāī Dayā ƓiOgh took part in the battles of Anandpur, and was with Gurū Gobind ƓiOgh Sāhib as he 
left Chamkaur (cmkOr) in December 1705. The Gurū sent him as his representative to deliver the 
famous Zafarnāmāh (z&rnwmwh), The Letter of Victory, to ƀuraOzeb (AOrMgzyb). 
 
Bhāī Dayā ƓiOgh remained in attendance of the Gurū and was with him at ƍandeR (nMdyV) on 7 
October 1708. He died at ƍandeR soon after. 
 
The names of the Pañj Piāre all have a special significance. Bhāī Dayā ƓiOgh stands for compassion, 
Bhāī Dharam ƓiOgh (BweI Drm isMG) signifies the rule of justice, Bhāī Himmat ƓiOgh (BweI ih`mq isMG), 
symbolize courage, Bhāī Mohkam ƓiOgh (BweI mohkm isMG) refers to discipline, and Bhāī Sāhib ƓiOgh 
(BweI swihb isMG) symbolizes leadership/sovereignty. 
 
Bhāī Dharam ƓiOgh 
Bhāī Dharam ƓiOgh (BweI Drm isMG) was one of the Pañj Piāre (pMj ipAwry). He was born around 1666 
in the village of Hastināpur. His parents were Bhāī Sant Rām (BweI sMq rwm) and Māī Sābho (mweI 
swBo). He was born Dharam Dās but later became Dharam ƓiOgh after he answered the Gurū’s call and 
offered his head. Bhāī Dharam ƓiOgh had been in the company of a Sikh who introduced him to the 
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teachings of the Gurūs. At the age of 30, he left his home to learn more. He was directed to Anandpur 
in 1698 and a few months later the magnificent Vaisākhī celebration was to take place. On this 
extraordinary day, the Gurū asked for five heads to be offered and while others in the crowd doubted 
the Gurū, Bhāī Dharam ƓiOgh along with four others responded to that call without a second thought. 
These five came to be known as the Pañj Piāre. Dharam Dās came to be known as Bhāī Dharam 
ƓiOgh. 
 
Bhāī Dharam ƓiOgh took part in the battles of Anandpur. He was also with the Gurū when he left 
Camkaur (cmkOr). He had accompanied Bhāī Dayā ƓiOgh down south to deliver the Zafarnāmāh 
(z&rnwmwh). In 1708, Bhāī Dharam ƓiOgh accompanied the Gurū to NandeR (nMdyV) where he was with 
him during his last days. 
 
Bhāī Himmat ƓiOgh 
Bhāī Himmat ƓiOgh was one of the Pañj Piāre. He was born in 1661 in Jagannāth (jg`nwQ). He was a 
water supplier. At the age of 27, he went to Anandpur Sāhib (AnMdpur swihb) and dedicated his life to 
the service of the Gurū. On Vaisākhī day of 1699, as the Gurū asked for five Sikhs, Bhāī Himmat 
answered the call and offered his head to the Gurū. He, along with four other Sikhs received Ammrit 
and was renamed Bhāī Himmat ƓiOgh. Bhāī Himmat ƓiOgh was a brave warrior who took part in 
battles in Anandpur against Mughal forces. He attained martyrdom fighting in the battle of Camkaur 
(cmkOr) on 7 December 1705. 
 
Bhāī Mohkam ƓiOgh 
Bhāī Mohkam ƓiOgh was born Mohkam Cand in 1666 in Gujrāt (gujrwq). He was born in the home of 
Tīrath Cand (qIrQ cMd) who was a cloth painter. He came to Anandpur in 1685. He stayed there and 
learned the art of handling the sword. He became a part of the Sikh forces and helped fight against 
Mughal forces. He decided to dedicate his life to the Gurū – he showed his commitment by answering 
the Gurū’s call on Vaisākhī (vYswKI) of 1699. Gurū Gobind ƓiOgh Sāhib had asked for five Sikhs who 
would give their lives to the Gurū. Bhāī Mohkam ƓiOgh stood up and offered his head. After this 
sacred ceremony, Mohkam Cand became Bhāī Mohkam ƓiOgh. Like Bhāī Himmat ƓiOgh (BweI ihMmq 
isMG), Bhāī Mohkam ƓiOgh also died in the battle of Camkaur (cmkOr) on 7 December 1705. 
 
Bhāī Sāhib ƓiOgh 
Bhāī Sāhib ƓiOgh was also one of the Pañj Piāre. He was a barber by caste, in Bidar (ibdr), 
ƊarnATak. During the 16th century, Gurū Nānak Sāhib had visited Bidar, and a Sikh center had been 
established there and Bhāī Sāhib ƓiOgh would attend the Sikh center and do sevā (syvw) there. In 1699, 
Gurū Gobind ƓiOgh Sāhib invited all Sikhs to come to Anandpur. Bhāī Sāhib ƓiOgh didn’t need to 
think twice before he prepared to go to Anandpur. Once he arrived there, he decided that he would 
not go back to Bidar. 
 
While he was in Anandpur, he learned the art of Gatkā (gqkw) and sword-fighting. He won a name for 
himself as a wonderful marksman when he shot a chief in one of the battles that took place in 
Anandpur. Sāhib Cand was one of the five fortunate Sikhs that answered the Gurū’s call during 
Vaisākhī 1699. The Gurū called these five Sikhs his Pañj Piāre. Sāhib Cand became Bhāī Sāhib ƓiOgh 
after he took part in the special Ammrit ceremony. Bhāī Sāhib ƓiOgh attained martyrdom in the battle 
of Camkaur (cmkOr) on 7 December 1705. 
 
For more information see: Harbans ƓiOgh, The Encyclopedia of Sikhism 
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AnMdu swihb (pauVI 13) 

13th Paüṛī from Anandu Sāhib. 
suir nr muin jn AMimRqu Kojdy su AMimRqu gur qy pwieAw ] 
pwieAw AMimRqu guir ik®pw kInI scw min vswieAw ] 
jIA jMq siB quDu aupwey ieik vyiK prsix AwieAw ] 
lbu loBu AhMkwru cUkw siqgurU Blw BwieAw ] 
khY nwnku ijs no Awip quTw iqin AMimRqu gur qy pwieAw ] 
suri nar muni jan ammritu khojde su ammritu gur te pāiā. 
pāiā ammritu guri kripā kīnī sacā mani vasāiā. 
jīa jant sabhi tudhu upāe iki vekhi parsaNi āiā. 
labu lobhu ahaMkār cūkā satigurū bhalā bhāiā. 
kahai nānak jis no āpi tuThā tini ammritu gur te pāiā. 
The powerful beings, sages and humans all search for the Ammrit (spiritual bliss); this Ammrit is 
obtained only from the Gurū. 
Only that person obtains Ammrit, upon whom Gurū showers his blessings; that person enshrines 
Vāhigurū within the mind. 
All living beings and creatures were created by You; (through Your Grace) many come to see you and 
feel you. 
Their greed, covetousness and egotism are dispelled, and the True Gurū seems sweet to them. 
Says Nānak, those with whom Vāhigurū is pleased, obtain the Ammrit of spiritual bliss, through the 
Gurū. 
 
pdArQ: suir - dyvqy[ muin jn - munI lok, irSI[ AMimRqu - Awqmk Awnµd dyx vwlw nwm-jl[ guir - gurU ny[ 
min - mn ivc[ siB - swry[ ieik - keI jIv[ vyiK - (gurU ƒ) vyK ky[ prsix - (gurU dy crn) prsx leI[ 
Blw BwieAw - im`Tw l`gdw hY, ipAwrw l`gdw hY[ qy - qoN[ 
ArQ: (Awqmk Awnµd iek AYsw) AMimRq (hY ijs) ƒ dyvqy mnu`K munI lok l`Bdy iPrdy hn, (pr) ieh AMimRq gurU 
qoN hI imldw hY[ ijs mnu`K au~qy gurU ny myhr kIqI aus ny (ieh) AMimRq pRwpq kr ilAw (ikauNik) aus ny sdw 
kwiem rihx vwlw pRBU Awpxy mn ivc itkw ilAw[ 
hy pRBU! swry jIA jMq qUM hI pYdw kIqy hn (qUM hI iehnW ƒ pRyrdw hYN, qyrI pRyrnw nwl hI) keI jIv (gurU dw) dIdwr 
kr ky (aus dy) crn Cuhx AwauNdy hn, siqgurU auhnW ƒ ipAwrw l`gdw hY (siqgurU dI ikrpw nwl auhnW dw) l`b 
loB qy AhMkwr dUr ho jWdw hY[ 
nwnk AwKdw hY, pRBU ijs mnu`K auqy pRsMn huMdw hY, aus mnu`K ny (Awqmk Awnµd-rUp) AMimRq gurU qoN pRwpq kr 
ilAw hY[ 
 

The ĐAlsA Anthem 
jwgq joiq jpY ins bwsur eyk ibnw mn nYk n AwnY ] 
pUrn pRym pRqIq sjY bRq gor mVHI mt BUl n mwnY ] 
qIrQ dwn dXw qp sMjm eyk ibnw nih eyk pCwnY ] 
pUrn joq jgY Gt mY qb Kwls qwih nKwls jwnY ] 
jāgat joti japai nis bāsur ek binā man naik na ānai. 
pūran prem pratīt sajai brat gor maRhī maT bhūl na mānai. 
tīrath dān dayā tap saPjam ek binā nahi ek pachānai. 
pūran jot jagai ghaT mai tab khālas tāhi nakhālas jānai. 
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That person who focuses on the Divine Light day and night and never puts even a little bit of faith in 
anyone else except the One Vāhigurū. 
That person who has complete faith and love and even by forgetfulness, does not put any faith in 
fasting, worship of dead people, tombs of the dead people, and places of so-called saints. 
That person who does not pay attention to holy pilgrimage centers, charity, acts of pity, difficult 
meditation poses, and restraint if all of these are done without remembering Vāhigurū, the One. 
And That Person in whose heart the light of the Perfect One shines, that one is to be recognized as a 
pure member of the ĐAlsA. 
Gurū Gobind ƓiOgh, 33 Savaye 
 
slok mhlw 2 ] 
ijn vifAweI qyry nwm kI qy rqy mn mwih ] 
nwnk AMimRqu eyku hY dUjw AMimRqu nwih ] 
nwnk AMimRqu mnY mwih pweIAY gur prswid ] 
iqn@I pIqw rMg isau ijn@ kau iliKAw Awid ] 
salok mahalā 2. 
jin vaDiāī tere nām kī te rate man māhi. 
nānak ammritu eku hai dūjā ammritu nāhi. 
nānak ammritu manai māhi pāīai gur parasādi. 
tiCī pītā raPg sio jiC kau likhiā ādi. 
Salok, Second Embodiment. 
Those who are fortunate enough to sing praises of Your Name are imbued with Your color. 
O Nānak, for them only God’s name is Ammrit; they do not think of anything else as Ammrit. 
O Nānak, this Ammrit is in everyone’s mind, but is only obtained by Gurū’s Grace. 
They alone drink it in with love, who have such pre-ordained destiny. 
 
pd ArQ: qy - (bhu-vcn) auh mnu`K[ rqy - r`qy, rMgy hoey[ AMimRqu - Amr krn vwlw jl, Awqmk jIvn dyx 
vwlw nwm-jl[ gur prswid - gurU dI ikrpw nwl[ rMg isau - mOj nwl, suAwd nwl[ Awid - mu`F qoN, Dur qoN[ 
ArQ: (hy pRBU!) ijnHW mnu`KW ƒ qyry nwm dI soBw (krn dI suBwgqw) imlI hY auh mnu`K Awpxy mn ivc (qyry nwm dy 
rMg nwl) rMgy rihMdy hn[ hy nwnk! (auhnW leI) iek nwm hI AMimRq hY hor iksy cIz ƒ auh AMimRq nhIN mMndy[ 
hy nwnk! (ieh nwm) AMimRq (hryk mnu`K dy) mn ivc hI hY, pr imldw hY gurU dI ikrpw nwl; ijnHW dy BwgW ivc 
DuroN iliKAw hoieAw hY; auhnW ny hI suAwd nwl pIqw hY[ 
Translations adapted from: Srī Gurū Granth Darpan (Bhāī Sāhib ƓiOgh ĔIkAkAr) 
 
slok mhlw 2 ] 
ijn vifAweI qyry nwm kI qy rqy mn mwih ] 
salok mahalā 2. 
jin vaDiāī tere nām kī te rate man māhi. 
 
_________________________________________________________________________________ 
 
_________________________________________________________________________________ 
 
 
nwnk AMimRqu eyku hY dUjw AMimRqu nwih ] 
aānak ammrit ek hai dūjā ammrit nāhi. 
 


