
Sojhī Virsā 

© 2013 Sikh Research Institute 20 

Grade: 6 
Course: Virsā (ivrsw) 
Lesson Number: 8 
Unit Name: Ten Nānaks (nwnk) 
Title: Gurū Harirāi Sāhib (gurU hirrwie swihb) 
 
Standards 
Standard 1: The Gurū-Prophet (gurU) Period: Nānaks V-X 

• Students learn the history and times of the Gurūs from Gurū Harigobind Sāhib until Gurū 
Gobind ƓiOgh Sāhib (gurU goibMd isMG swihb), including famous Sikh (isK) personages. 
o Students learn the major events and the importance of the lives of the last five Gurūs. In 

addition to the Gurūs, students will be introduced to famous Sikh personages such as 
Bhāī Nand Lāl (BweI nMd lwl), Bhāī Ghanaīā (BweI GneIAw), Mātā Sāhib Kaur (mwqw swihb 
kOr), and others. Activities should include lessons related to the Gurūs (e.g. Gurū 
Harikrishan Sāhib’s - gurU hirikRSn swihb work in helping the poor and the sick). Besides 
focusing on the narratives of the Gurūs, their viewpoints on social issues and ethical 
living should be emphasized as well. 

 
Objectives 

1. Students learn about the life of Gurū Harirāi Sāhib. 
 
Prerequisites 

• Clear understanding of lives of Gurū Nānak Sāhib (gurU nwnk swihb) to Gurū Harigobind 
Sāhib. 

• Completion of Lessons 1-4. 
 
Materials 
• Readings 
 
Advanced Preparation 
• The teacher should be familiar with the life of Gurū Harirāi Sāhib. 
 
Engagement (15-20 minutes)  
• Begin class with a brief review of the last class. 
• Then begin by asking students the following: 

o What would you as a Sikh do if you were told that another Sikh had changed ƆurbANI 
(gurbwxI) so that it would please the local authorities? 

• Let students discuss what they would do in such a situation making sure that they are able to 
discuss why they would make their choice. 

• Then tell them that Gurū Harirāi Sāhib was faced with this situation and begin talking about his 
life. 

 
Exploration (35 minutes) 
• Use the attached reading and make sure the following points are covered: 

o Gurū Sāhib’s compassion and love for animals and plants 
o Help of Dārā Shikoh (dwrw iSkoh) with the herbal medicine 
o Changing of ƆurbANI by Rām Rāi and the response to this by Gurū Sāhib 
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Explanation/Extension (5-10 minutes) 
• Now discuss further with students what they think about Rām Rāi’s ex-communication. What did 

Gurū Sāhib’s action mean for the panth at the time? 
• Bring it back to the engagement discussion and ask children if they have changed their thoughts 

depending on what they learnt. 
• Continue a separate discussion emphasizing Gurū Sāhib’s love for Nature. Ask them to consider 

if we as Sikhs live an ecologically friendly lifestyle. 
• For homework have them make a list of things that they can do to become more eco-friendly. 
• In another class, students can pick one or two things from a “to do” list, as a class, to become 

more eco-friendly. 
• Hand-out copies of the reading to students. 
• Have students write their thoughts on Gurū Harirāi in their journals. 
 
Evaluation (On-going) 
• The teacher should use review, as well as connections that students may make to new content, as 

a gauge for understanding their progress. 
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Teacher Resources 
 

Gurū HarirAi Sāhib (gurU hirrwie swihb) (1630-1661) 
Gurū HarirAi Sāhib was the grandson of Gurū Harigobind Sāhib (gurU hirgoibMd swihb). He was born at 
Kīratpur (kIrqpur). Gentle and kind hearted, he opened a hospital where medicines and treatment 
were given free. He spread the message of the previous Gurūs (gurU) and is particularly known for his 
love towards animals. He made special hospitals for them and also made a zoo for all species of 
animals and birds and gave them his utmost love. He propagated the use of herbal medicine as well. 
 
One day as a child, while passing through a garden, his loose flowing robe (Colā – colw) damaged 
some flowers and scattered their petals on the ground. This sight affected his tender heart and brought 
tears in his eyes. Upon seeing this, his grandfather told him that it was not only important to be 
empathetic but to also do something about it. After that he always walked with his Colā tucked up, 
and resolved never to harm anything. When he grew up, he carried the same spirit with him. He used 
Bābā Pharīd’s (bwbw PrId) quotation frequently: “All human hearts are jewels; to distress them is not 
at all good; if you desire the Beloved, distress no one’s heart.” 
 
Gurū HarirAi Sāhib was most generous. His food was very simple. Whatever valuable offerings were 
made to him, he used to spend on his guests. On the advice of his grandfather, Gurū Harigobind 
Sāhib, he kept twenty-two hundred mounted soldiers. In the afternoon he used to go to the chase. The 
Gurū freed some of the animals he obtained from the chase, and protected others in a zoological 
garden, which he had made for the recreation of his SaOgat (sMgq). In the evening the Gurū used to 
hold his divān (dIvwn), listen to hymns sung by his choir, and then give divine instructions. 
 
When Mughal emperor Shāh ƉahAM’s (Swh jhW) eldest son Dārā Shikoh (dwrw iSkoh) was seriously ill, 
Gurū HarirAi Sāhib sent herbal medicine which cured him. Thus, relations with the Mughals remained 
on a good footing for a short time. Shāh ƉahAM kept his eldest son Dārā Shikoh near him. He made 
his second son, the governor of ƁaOgAl (bMgwl). The third son, ƀuraOgzeb was appointed governor of 
Dakhan (dKn) and Murād Bakhsh (murwd bKS) received the province of Gujrāt (gujrwq). However, 
their ambition was not satisfied and each one of them eagerly sought to become emperor. To this end 
they combined wealth and armies in their respective regions. When Shāh ƉahAM became ill and 
showed no signs of recovery, a war of succession broke out. Dārā Shikoh dispatched Rājā Jai ƓiOgh 
(rwjw jY isMG) against Shujah Mohammad and sent Rājā Jasvant ƓiOgh (rwjw jsvMq isMG) of Jodhpur 
(joDpur) to Dakhan. Jai ƓiOgh defeated Shujah Mohammad, but the combined armies of ƀuraOgzeb 
and Murād forced Jasvant ƓiOgh to retreat. Upon this ƀuraOgzeb prepared to retaliate and tried to 
seize the reigns of empire.  
 
ƀuraOgzeb imprisoned his father in Āgrā (Awgrw) and his soldiers, as well as those of his youngest 
brother Murād’s, forced Dārā Shikoh to flee towards Pañjāb (pMjwb). Gurū Harirāi Sāhib was visiting 
Goindvāl (goieMdvwl) where he met Dārā Shikoh, who had come to receive his blessings. Dārā Shikoh 
remembered that the Gurū Sāhib had been responsible for saving his life when he was sick. Dārā 
Shikoh was both an intellectual and liberally tolerant towards other religions. He was a great admirer 
of the Muslim Sufi Saint ƌIAM Mīr (mIAW mIr) who in turn was a great admirer of the Gurūs. Gurū 
Harirāi Sāhib granted Dārā Shikoh an audience and received him with due courtesy. 
 
After some time Dārā Shikoh was eventually captured by the forces of ƀuraOgzeb. ƀuraOgzeb had 
Dārā Shikoh executed, killed his own youngest brother Murād, and appointed himself as the emperor. 
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With such a ruthless person on the throne in Dillī (id`lI), relations with the Sikhs would never be the 
same during ƀuraOgzeb’s long reign. Once settled in the throne, ƀuraOgzeb turned his attention to the 
new faith, Sikhī (isKI). It was reported to the emperor that Gurū ƇarirAi had blessed Dārā Shikoh and 
assisted his escape. ƀuraOgzeb ordered the Gurū to appear in the royal court of Dillī. Gurū Harirāi did 
not go himself but instead sent his son Rām Rāi to meet the emperor. Before leaving, Rām Rāi was 
instructed by his father to not engage in any miracles and to not allow the teaching of the Sikhs to be 
compromised in any way. When Rām Rāi presented himself before the royal court he was able to 
impress on ƀuraOgzeb with his intellect and charm that Sikhī did not present any threat to the 
Mughals. ƀuraOgzeb though took exception to a verse in the Gurū Granth Sāhib: 
 
mÚ 1 ] imtI muslmwn kI pyVY peI kuim@Awr ] GiV BWfy ietw kIAw jldI kry pukwr ] 
jil jil rovY bpuVI JiV JiV pvih AMigAwr ] nwnk ijin krqY kwrxu kIAw so jwxY krqwru ]2] 
miṭī musalmān kī peṛai paī kuBiār. ghaṛi bhāṁḍe iṭā kīā jaldī kare pukār. 
jali jali rovai bapuṛī jhaṛi jhaṛi pavahi aṅgiār. nānak jini kartai kāraṇu kīā so jāṇai kartār. 
The clay of Muslim finds its way into the potter’s hand. Who fashions vessels and bricks out of it, it 
cries out of fire; and as it burns, poor thing, it weeps, and sheds tears of cinders. Says Nānak, the 
Creator alone, who made this circumstance, knows whether cremation is better, or burial. 
(Gurū Nānak Sāhib – gurU nwnk swihb, Āsā kī Vār – Awsw kI vwr) 
 
Rām ƑAi explained to ƀuraOgzeb that the words of Gurū Nānak had been incorrectly written by the 
scribe, and that the word was not “Musalmān” but “Beīmān” (byeImwn) (meaning faithless). By 
intentionally changing the words of Gurū Nānak Sāhib, Rām ƑAi was able to gain the emperors 
friendship. When what his son had done was reported back to Gurū ƇarirAi Sāhib, he was deeply hurt. 
The Gurū exclaimed, “Rām ƑAi was to be a genuine claimant for my throne. But the Gurūship is like 
the milk of a tigress which can only be contained in a cup of gold. Now Rām ƑAi shall never see my 
face again.” Rām ƑAi never saw his father again but maintained his friendship with ƀuraOgzeb and 
was awarded property by him.  
 
Since Rām ƑAi had proved a disappointment to his father, Gurū ƇarirAi appointed his younger son 
Harikrishan (hirikRSn) as the next Gurū for his virtues, and passed away soon thereafter on October 
6, 1661. This of course was not the only reason for Gurūship, as all Gurūs were chosen for their merit. 
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Gurū Harikrishan Sāhib (gurU hirikRSn swihb) (1656-1664) 

Gurū Harikrishan Sāhib, the second and the youngest son of Gurū ƇarirAi Sāhib (gurU hirrwie swihb) 
and Mātā Krishan Kaur (mwqw ikRSn kOr), was born on 7th of July, 1656 at Kīratpur (kIrqpur). Gurū 
Harikrishan Sāhib was appointed Gurū when he was five years and three months old.  
 
Rām ƑAi (rwm rwie) was at the Emperor’s court in Dillī (id`lI) and when the news of Gurū Harikrishan 
Sāhib’s succession to Gurūship reached Rām ƑAJ, he was inflamed with jealousy. The Masand (msMd) 
Gurdās (gurdws) who attended on Rām ƑAi comforted him, “There is no need to be sad. You have 
many disciples in this part of the country. Even the Emperor himself holds you in honor.” Rām ƑAi 
was not satisfied, “Don’t you know that when the Sikhs of this country learn that the Gurūship has 
been given to my younger brother, they will turn away from me and go to him.” However Rām ƑAi 
acted on Gurdās’s suggestion and sent his masands in every direction to proclaim his succession and 
bring him the offerings of the faithful. His masands went in all directions to announce his succession 
as Gurū, but the Sikhs who knew of Gurū Harikrishan Sāhib’s succession, refused to accept Rām ƑAi 
as their Gurū. At this Rām ƑAi decided to lay his case before the Emperor ƀuraOgzeb (AOrMgzyb). Thus 
he addressed ƀuraOgzeb, “Sir, my father has appointed my younger brother as successor to him, and 
now he has taken possession of his throne, his property and offerings. This misfortune has befallen 
me on account of my obedience to your Majesty. My father was opposed to you on that account, and 
at his death he ordered my younger brother never to be reconciled to you, and never to look upon 
your face. Now I pray to you to summon him to Dillī and order him to exhibit miracles as I have 
done.” 
 
This situation provided the Emperor with a good opportunity to realize his own religious mission. 
ƀuraOgzeb wanted to convert all to Islām but predicted failure in Pañjāb (pMjwb) because the people 
greatly revered the Gurū there. If the Emperor could get Rām ƑAi the Gurūship, through him he 
would perhaps be able to spread Islām in Pañjāb, or even if he were successful in setting both brothers 
at variance, they would die by mutual slaughter and his purpose should be served. 
 
ƀuraOgzeb, having contrived this wicked plan, called Rājā Jai SƓiNgh (rwjw jY isMG) of Amber (AMbyr) 
and ordered him to summon Gurū Harikrishan Sāhib and said, “I wish to see him, be careful that he 
(Gurū) be treated with all respect on his journey.” Rām ƑAi was delighted to hear the Emperor’s 
decision to summon his brother. 
 
Many writers have shown their disbelief over the fact that Gurū Harikrishan Sāhib, being a child, 
possessed such high attainments and taught with all confidence those who asked him about truth. 
Intelligentsia cannot understand the sanctity of Gurūship as they attribute every happening to age, 
intelligence and experience of a person.  
 
It should be noted here that Gurū Harikrishan Sāhib, because of his divine prerogatives, had the 
spiritual inspiration at the age of five. His spiritual attainments came with his status of Gurūship. 
 
As has been explained before, in Gurū Granth Sāhib, Gurū means Jot or Divine Light that enlightens 
from darkness, once the Gurūship is installed, a person’s age, intelligence or experience has no value. 
It is the Divine Light that then works in that person. The power of Divine Light is beyond the reach of 
human intelligence. The intelligentsia cannot perceive or apprehend the power of Divine Light 
through the medium of their technical knowledge. Our so-called technical knowledge or the 
intelligence, in reality is “I-am-ness” or the veil of ego. Vāhigurū (vwihgurU) is everywhere and within 
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us too, but this veil of ego separates us from Vāhigurū and hides the truth from us. It is only the 
Gurū’s grace that opens up our inner eyes with which we can perceive the incomprehensible and 
enter the stage of Eternal Bliss. 
 
ibsmn ibsm Bey ibsmwd] ijin bUiJAw iqsu AwieAw sÍwd ] 
bisman bisam bhae bismād. jini būjhiā tisu āiā svād. 
Gazing upon the wondrous wonder, I am wonder-struck and amazed! 
One who realizes this, comes to realize this state of joy. 
 
To reach that stage, a person must first seek Gurū’s grace. In order to do that, one must abandon the 
sense of egoism and the pride of technical knowledge and then submit and surrender unconditionally 
before the Gurū and ask for grace. The answer to the question as to how the Gurū at the age of five 
could possess attainments of such a high magnitude lies not in the reasoning of egoistic mind but in 
the spiritual vision. The answer to the spiritual power of the young Gurū lies in the understanding that 
the Gurū, though human in body, is Divine in Spirit. Egoistic minds of the so called scholars prohibit 
them from understanding the Divinity of the Gurū. As long as the human mind remains under the 
intoxication of egoism, the cycle of arguments of intelligence will continue and a person can never 
perceive the power of Divine Light, cannot comprehend Vāhigurū and can have no knowledge of 
Vāhigurū. The egoistic mind will then continue to wonder how a five year old Gurū could perform 
those supernatural acts. 
 
Rājā Jai SƓiOgh had previously heard the Gurū’s praises and was, therefore, pleased at the prospect of 
making his acquaintance and of listening to his instruction. He sent his representative to Kīratpur to 
request the Gurū to come to Dillī. The Gurū refused the invitation, for he had been forbidden by his 
father to see the Emperor.  
 
Rājā Jai SƓiOgh sent back this communication, “Rājā Jai SƓiOgh humbly requests the Gurū to come to 
Dillī so that he and the Gurū’s Sikhs may meet with him. The Gurū may act as he pleases regarding 
an interview with the Emperor.” It was made clear by the representative of Jai ƓiOgh that he (Gurū) 
would not be compelled to go to the Emperor. 
 
Upon consultation with his local ƓaOgat (sMgq), the Gurū set out from Kīratpur. At Pañjokhrā (pMjoKrw), 
a village near Ambālā (AMbwlw), came a proud learned Brahman who, without even saluting the Gurū, 
sat down in his presence. The pundit asked him to recite Saloks (slok) from the Gītā (gIqw) since his 
name was similar to that of the Hindū god Krishn (ikRSn). At that time, there stood nearby a dumb and 
illiterate man, Chajjū (C`jU), who hailed from the same village as the Brāhman (bRwhmn). Chajjū was 
serving water in the kitchen of the Gurū where he had encamped. The Gurū asked the Brāhman 
whether he should translate Gītā himself or he have it done by Chajjū. 
 
The Brāhman thought, how can Chajjū, who cannot not even talk, translate Gītā? So he replied after a 
little pause, that Chajjū should do it. The Gurū always carried a stick with him. Calling Chajjū, he 
asked him to answer the Brāhman’s questions. To the utter amazement of the Brāhman and others, 
Chajjū explained in detail each and every verse that the Brāhman asked. Upon this the Brāhman fell 
on the lotus feet of the Gurū and apologized for his indiscreet behavior. It was clear that not only 
could the Gurū interpret other faith scriptures, but also teach his Sikhs to do so. 
 
When the Gurū reached Dillī, he was received by Rājā Jai SƓiOgh. He requested the Gurū to stay at his 
palace. That palace is now known as Gurduārā ƁaOglA Sāhib (gurduAwrw bMglw swihb) in New Dillī. 


