Sojht Virsa

Grade: 6

Course: Virsa (fegrr)

Lesson Number: 15

Unit Name: Gurii Gobind Singh Sahib (@9 difde fifw mfas)
Title: Bhai Nand Lal (3¢t € &)

Standards
Standard 1: The Gurii-Prophet (g/g) Period: Nanaks V-X

e Students learn the history and times of the Guris from Gurii Harigobind Sahib (dId gfgdifse
AfaE) until Gurd Gobind Singh Sahib (IF difge fiw Afas), including famous Sikh (frw)
personages.

0 Students learn the major events and importance of the lives of the last five Guris. In
addition to the Guris, students will be introduced to famous Sikh personages such as
Bhai Nand Lal (37€t &€ &), Bhai Ghanata (371 uisgar), Mata Sahib Kaur (3T Afag
39), and others. Activities should include lessons related to the Guris (e.g. Gurd
Harikrishan Sahib’s - /g Ifafgma Afag - work in helping the poor and the sick).
Besides focusing on the narratives of the Guris, their viewpoints on social issues and
ethical living should be emphasized as well.

Obijectives
1. Students will learn about Bhai Nand Lal.

Prerequisites
e Unit on Guri Gobind Singh Sahib.

Materials
e Reading on Bhat Nand Lal
e Board or chart paper and writing materials

Advanced Preparation
e  The teacher should be familiar with the life of Bhat Nand Lal.

Engagement (15-20 minutes)
e  Greet students and give them a couple of minutes to settle down and take out their
notebooks.

e  Briefly recap the life of Gurti Gobind Singh Sahib.

Ask them to remember when they discussed what it was like to know Guri Sahib as a child.
Let them share what they remember from that class.

Now ask them what it would be like to be with Guri Sahib as an adult.

Let them share their thoughts and feel free to write them on the board or chart paper.
Your main goal here is to just get some thinking going.

Once you are done introduce students to Bhat Nand Lal.

Exploration (35 minutes)
e Hand out the attached reading and let students read it silently.
e Ask them to take notes or highlight information that they find interesting or important.
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e If students are having a hard time reading Gurmukhi (39Hx1) you can choose to read it out
for the entire class.
e Once they are done, give them some writing paper.

e  Ask them to imagine that they dream of Bhai Nand Lal.
o What might he look like?
o What he is wearing?
o What is he doing?
o How might they greet him?

e Then have them write-up an imaginary conversation with him. What is it that they would
want to know from him? While they can be as creative as they want, encourage them to
write as if they were interviewing him. Ask them to develop questions based on their
reading and on what more they want to know from him after reading about him.

Explanation/Extension (5-10 minutes)
e Have students write a poem that reflects what Vahigurti means to them.

Evaluation (On-going)
e  There is no particular evaluation for this class, but see what peaks students’ interest while
reading and writing their imaginary piece.
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Teacher Resource

Bhii Nand Ll ‘Goya’ (3¢t &€ & ‘diw)
Bhai Nand Lal ‘Goya’ (1633-1713), a great scholar of Farsi (8/9HT), was one of the fifty-two poets of
Gurll Gobind Singh Sahib (dId difge fiw Afas). He was born in Ghazni (@a1) in Afghanistan in
1633 and was thus 23 years older than Gurii Sahib. His father was Divan Chajji Ram (fe<'s 8¢ I™H),

Chief Secretary of the Governor of Ghazni. He was an intelligent child, and in a short time acquired
great efficiency in Farsi and Arabic languages. He had a natural aptitude for poetry and began
composing poetry at the age of 12 under the pen-name Goya. He lost both his parents by the age of
19. Finding no suitable opening for his talents in Ghazni, he left for Multan (H®3'5). There he

married a girl with a Sikh (fmd) background and found work too. Later he was appointed chief
secretary under Dara Shikoh (89" fida), due to an acquaintance of his father, named Vasif Khan
(fAe us). His wife being of Sikh background used to recite Gurbani and knew Gurmukhi as well,

and since Bhai Nand Lal was also of the spiritual bent, he also began the singing of Gurii’s hymns. In
those days Guri Gobind Singh Sahib’s name was on everyone’s lips. Bhat Nand Lal made up his
mind to meet Guri Gobind Singh Sahib. Leaving his family behind, he left for Anandpur, not
realizing that he would never ever return to Dilli again. According to Gura kiarh Sakhiarm (3 anff

Anfif), Bhai Nand Lal arrived in Anandpur ("&2Ug) on Vaisakhi (@A) day of 1682 and received

Gurd Gobind Singh Sahib’s blessing. He spent his days with Guriz in mystical contemplation and
composed poetry in which his spiritual experience is the pre-eminent element. He is said to have kept
free kitchen (Langar - $319) at Anandpur, which was commended by Gurii as a model for others to

follow.

He is an honored Sikh of Gurli Gobind Singh Sahib whose name continues to be remembered with
affection and esteem. His poetry in Farsi has formed a place of its own in the Sikh canon and
religious tradition. It is held in great reverence just like the compositions of Bhai Gurdas (7€t gge™H)

and can be sung along with the hymns of Guri Granth Sahib (3g 3= mrfas) at Sikh congregations.
Bhai Nand Lal wrote 10 pieces of work: 7 in Farsi and 3 in Pafijabi (dam=t). They consist of:

Zindaginama (frieafiorHr)

The author called it Bandginama (Book of Prayer) and composed it in Farsi. Guri Gobind Singh
Sahib changed its title to Zindaginama (Book of Life). Its theme is the “love of Vahigurd (IJdrg)
and devotion to Gurii;” Vahigura is described as Creator of Universe and as One who has imparted
life to all creatures. It contains 510 verses and is believed to be his first piece of work, which he wrote
after he shifted to Anandpur to join the Guri. At places, the verses echo those in the Gura Granth
Sahib.

Divan-e-Goya (feevs-28-diur)

It is a collection of 63 gazals (a/@®). This work contains his personal spiritual experience and in many
ways explains the spirit of Gurbani. Some scholars have translated this particular work in Pafjabi.

Tausif-0-Sana (3Fie-8-Fa")

It is in prose, but contains a few verses at the end. It is in praise of Gurli Gobind Singh Sahib. This
work is full of Arabic and difficult Farst words.
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Ganjnama (SA&™T) (Treasure book)

It renders homage to Guriis whom the poet recalls in his deep personal devotion and veneration. It is
written both in prose and in poetry. The poet calls Gurdi Nanak Sahib (I & Afd), the supreme

darvesh (€9<H) and all his successors being one with him in spirit, embodying the same message.

The book concludes with his humble supplication to Gurii Gobind Singh Sahib that his life may be
dedicated to Gurii and that he may forever remain attached to his feet.

Jot Bigas (A3 fgarr) (Paiijabi)
It contains 43 couplets. It is mainly devoted to the explanation of Gurii Arjan Sahib’s (Id »IHs
Arfas) JaitsarT ki Var (R3AdT ot @9), with special reference to Ten Guriis being of one spirit, one life.

This is often deemed as an exposition of the Farsi works in Pafjab1 but that is not the case, this is an
entirely independent piece of work.

Jot Bigas (A3 f&amr) (Farsi)

It contains 175 couplets and is a laudation of Ten Guris and their spirit being one. This composition
is in deep reverence of Guris and depicts how the spirit of Gurii Nanak Sahib passed on to his
successors. He calls Gurii Gobind Singh Sahib “J& J& wieH, ¥€rd g9<H "—a complete man.

Rahitnama (Ifa3a™) (Paiijabi)

It is in the traditional form of poetry where a dialogue between the Guriz and the disciple is on.
During the dialogue between Bhai Nand Lal Goya and Gurt Gobind Singh Sahib, the latter expounds
the rules of conduct laid down for a Gursikh (I@fAy). This discourse took place at Anandpur on 5

December 1695, i.e., before the creation of the Khalsa and is written in Pafijabi.

Tankhahnama (3&5UTT&™H) (Paiijabi)

Tankhah, a Farsi word, means salary, reward or profit, and Nama, also Farsi, denotes an epistle or a
code. It was composed in Pafjabi after the creation of Khalsa. In Sikh usage, however, Tankhah
stands more for a religious penal code. Any Sikh, who received Pahul (Ug®) (nectar of the double-

edged sword) for initiation into the fold of the brotherhood of Khalsa, if commits a breach of Rahit
and is found guilty of Kurahit (g9fg3) (misconduct) is subject to be fined and is called a Tankhahia.

This concept of Tankhah is based on the concept of forgiveness. Once a Sikh admits and seeks
forgiveness for his mistake in front of Pafij Piare (Jm fund) (the five beloved ones) he is rewarded

with a particular seva (R<T). After the seva, as decided by Pafij Piare, has been performed, that Sikh is

once again considered a member of the Khalsa. The last verse of Tankhahnama, which the Sikhs
usually recite in unison after Ardas (M3J<™H), contains the well-familiar verse, Raj karega Khalsa (I

FIaT HTBHT).

Dastir-ul-Insha (EAZI-8%-fewrr) (Farsi)
It is a collection of letters in Farsi written to his relatives and friends. These serve as a model for letter

writing and contain invaluable historical information regarding the political, social and economic
conditions of Gurti Gobind Singh Sahib’s time.

Arz-ul-Alfaz (mIa-8%-nwzm) (Farsi)

Written in Farsi, it contains the praise of the Almighty along with Guriis. In this composition Bhai
Nand Lal also gives his interpretation of Sikh concepts. Alexandar Von Humbolt, who has translated
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some of Bhat Nand Lal Goya’s work in “The Pilgrims Way,” has this to say about him: “Goya was
among the masters who could put in verse what he felt deep within, and like the entirety of his
self laid at the sacred feet of the great Gurii, the Beloved. And no doubt, those who surrender the self,
master the world.” The common theme in his verses is presented in the poem mentioned below:

g-feg Al HI™ G AfH Af, JanaiE fes-ar |
g-9AMH U &, A I6H & gHST HAfSS TT |
HI" B9 HAf® 7aT IHT WiE IHT |t |

fI9H 8g€" H-&%e€ G §eH HITHB-T7 |

YT 9 g<¢ TEH, g9l derfd UaH T |

& fageg =9 ofew, & 29U, & Afas-T7 |
fegr &ger H IO, 9-AI9'S ¥-TAS, A fes |

g nif gB3Te yoi, a9eg nied deg Hies-T7 |

g 919 | 73 UaH 3RS, €9 99 7 f&: A #ar |
gat ‘difen g fagmaH, & a8 wiafss-ar |

[GIVE ME MY BELOVED, the Cup of life in which | may color my heart and my eyes become clear
for solving the riddle of riddles. On my way to the beloved every footstep jingles with happiness, the
bells calling for the night’s halt have no meaning, nor the temptation of the Resting-place. God is
present. Look! Here is Holy Light! Neither the whirlpool bars the lover’s way nor the torrent, nor the
shore. Why, O heart, are you vainly wandering round the desert and the wood, the queen of beauty
resides in your own eyes. Wherever | look, | find nothing else but Holy Presence. Then, O Goya,
where can | go, if | leave the world and its trappings?]

Bhai Nand Lal Goya’s close relationship and love for Guri Gobind Singh Sahib is very explicit in his
work. Harindar Singh Mahibiib has called him Darvesh Vyakhyakar (€9<H SUHEE4). Below is an

example from Jot Bikas (Farsi) translated into Pafijabi by Dr. Ganda Singh:

TITT AFFAS™T HAT 93T IJ19 JfSA3TS fod wd 199€]

Bt y3fH fAES3 »ie® I AHfT AATTE IfoHs 8% 97 19901
31afg Hmiefs 2a® nigd™ I far Sufi ferms feenmy I 1qac)
393 IEIIfG IJtE I BAY3 gASIE IATE I 199

g-JdH vied 59fe AfT ext g-gaH nied rrafg arge fert 19201
g-Hefes dd1 viiedt RfIASY I-7%1T6 YAH MEdidt THET 19249
g gfafg 3o99 efifer faddr fef®d yAd g7t g 319 year 19221

89 =371 n3 At Andit I3 & IHae de I, B Gfenmdt €3 Hs wrag € T & 9w JI €9
feare w3 fanrfe & viget & adfter I, 8T Ifons »3 =aw € fage @ &% J1 8T aoH »3 aufam &
uE & W31 3, 8T fonmist w3 miforst § sure =% SHat 31 B9 fex-ga & 3%t & 393 J, 89
feq Guiag @ gar & gaitt 1 Aa1 @ Hes few 8T Sw=w Jfenr g99 A9 T, Hfoews feg G W3t
TIARE T% H€eH JI far gut € He's few 8T AUReW J, 8T megnf ¢ Suc <9l €3 &t yfAT J
T Il ¥ AYEd € gage Jfen HaPHE 3, 8T mug Si9t 384T o TAHG © s § ud 8 T 31
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among the masters who could put in verse what he felt deep within, and like the entirety of his
self laid at the sacred feet of the great Guri, the Beloved. And no doubt, those who surrender the self,
master the world.” The common theme in his verses is presented in the poem mentioned below:

g-feg Al HI™ G AfH Af, JaaIE fems-ar |
g-9AMH U =, A I6H & gHST HAfSS TT |
HO™ ©9 HAf® 7aT IHT MR THT 7t |

fI9H 8g€" H-&%e I §eH HITHS-T7 |

YT I I<T TEH, g9 deTfd Ul T |

& fagerg 9 ofes, 5 T9ws, & Afas-T7 |
fegr ager H 9, I-AI9'S ¥-TRS, At s |

g nif gB3Te yoi, a9eg nied deg Hies-T7 |

¥ 919 »id 713 UGH 3F3, €9 J9 7 fa: H dieH |
gat ‘Fifenm aar faamaad, & TS mafss-am |

[GIVE ME MY BELOVED, the Cup of life in which | may color my heart and my eyes become clear
for solving the riddle of riddles. On my way to the beloved every footstep jingles with happiness, the
bells calling for the night’s halt have no meaning, nor the temptation of the Resting-place. God is
present. Look! Here is Holy Light! Neither the whirlpool bars the lover’s way nor the torrent, nor the
shore. Why, O heart, are you vainly wandering round the desert and the wood, the queen of beauty
resides in your own eyes. Wherever | look, | find nothing else but Holy Presence. Then, O Goya,
where can | go, if | leave the world and its trappings?]

Bhai Nand Lal Goya’s close relationship and love for Guri Gobind Singh Sahib is very explicit in his
work. Harindar Singh Mahibiib has called him Darvesh Vyakhyakar (€9<H SGHEES). Below is an

example from Jot Bikas (Farsi) translated into Pafijabi by Dr. Ganda Singh:

FIfar AFFAS™ HAE 97 IJ19 JIfASTS fed »id 199€]

3t y3fH fAES3 »ie® I AHfT AATTE Ifons 8% 97 19901

JIfT Hmiefs 2A® widd™ T e gufe fers fesnmd I 19ac|

39e3 Judife 3dle I 593 gASife 3AdteE 9T 199K

g-JdH wied & 9fe Afg g4 g-3aH vied »Efg arga fert 19201
g-refs Har viedt AFgRETT 5-3%Ts YAH niEde! a7 1929

g gfofg 399 efifer fadar fef® yAH e g 319 ¥ddr 19221

89 =371 n3 At Andit I3 & IHae de I, B Bfenmdt €3 Hs wrag € T & 9w J1 €9
feare w3 fanrfe & viget & adfter 3, 8T Ifons »3 =aw € fage @ &% J1 8T aoH n3 wufam &
uE T HSt 3, 8T formist ni3 niforst § sure <@ JFat 31 89 fea-da & 3% &t 393 3, 89
feq Guiarg & gt & maitt 1 Ha1 @ Hes few 89 Swswr Jfenr g59 Re T, Hfoes feg 8 ¥t
TIARE T €eH JI far gt € He's few 8T AUReW J, 8T megnf § Suc <9l €3 &t yfAT J
VT HaT T ATT T eI JfemT HIGHE J, @Um@ﬁwmmm@maw@swﬁ

© 2013 Sikh Research Institute Printable Resources



Sojht Virsa

Foundation of the Khalsa (¥™#r), 29 March, 1699
At the behest of the Gurii (3d), the congregation sauntered down the hill on the Vaisakht ([Amt) of
1699 and gathered on the hill of Anandpur (W&€uUs), now the site of Gurduara Kesgarh (Jaemmar
a'FETg’) The Gurii remained busy in meditation and contemplation. He told the congregation that he

was going to create a new brave and bold community that would liberate the humanity from
oppression and tyranny.

He entered a specially constructed canopy where a huge congregation was seated. Behind the canopy,
there was a small tent which was closed on all sides and could only be entered from the canopy.

The Guri then drew out his sword and asked, “Is there anyone here who would lay down his life for
dharam (49H)?” At this, the whole assembly was terror-stricken but the Guriz went on repeating his

demand. At the third call, Daya Ram (8@ I™H), a Khatri (u331) of village Dalla (€% in District
Lahaur (J9), rose and offered himself. The Guri took him into an adjoining enclosure; soon after,

the Gurl came out with the blood-dripping sword in hand and flourished it before the multitude, again
asking, “Is there any other Sikh (fd) here who will offer himself for the cause of righteousness or

dharam?” At this call, Dharam Das (GH €H), a farmer from Hastinapur (gAf3&UT) came forward

and was taken into the enclosure. Gura Sahib again came out with a blood-stained sword and made
his previous demand. Three other men stood up, one after the other, and offered themselves for
sacrifice. They were Mohkam Cand (HgaH ©<), Himmat Cand (fdH3 8%), and Sahib Cand (Arfag

o

Je).

After the last Sikh had offered himself, the Gurii dressed the five men in handsome clothes and
brought them into the assembly. The Pafij Piare (I fumt3) and their backgrounds are as follows:

1. Daya Singh (8@ fAW): a Khatri of village Dalla (€%) in Lahaur

Dharam Singh (TH fAw): a farmer of the village Hastinapur

Himmat Singh (fdH3 fAw): a water carrier in Jagannath (Fdia™), Orissa (6Z1AT)
Mohkam Singh (HaaH fiw): the son of a washerman in Dvarka (€€9d), Gujrat (IAI™3)
Sahib Singh (Ffag fiw): a barber in Bidar (fge3), Karnatak (d9oe=)

ok~ D

The five Sikhs were then administered the initiation of the Double Edged Sword or Khande Bate di
Pahul (¥3 &2 ® ug®) which was prepared while reciting Gurbani (I9=7at). The initiated Sikhs

were knighted Singhs, the Pafij Piare, the Five Beloved Ones; they were the first members of the
Khalsa, into which the Gurii himself humbly asked to be admitted.

From then on, Guriz Sahib asked his Sikhs to wear long, uncut hair, refrain from using intoxicants
such as tobacco and wear the five Kakdrs (@9) [Kes (@A), Kangha (awr), Kara (37), Kirpan

(fagus), Kachahira (&&fgdT)]. This was the beginning of the Khalsa Panth (3&rr UH): a new way of
life and a distinct community.

The form of initiation introduced by Gurii Gobind Singh Sahib (Ig difge fRw Afad) effected a

thorough-going, miraculous change in the mind, heart, and spirit of the Sikhs. Let us explore the need,
significance, and effects of this new form of initiation.
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The form of the initiation ceremony introduced by Gur@i Gobind Singh Sahib admirably suited the
need of the hour and the fulfillment of the ideals he had in view. Through the inauguration, the Guri
poured his life and spirit into the Sikhs and invested them with spiritual and temporal power. The
whole tone of the character of Sikhs underwent a tremendous, marvelous change. Men and women,
sweepers, barbers, water-carriers, washer-folk, and confectioners, who had never even thought about
touching a sword or wielding a gun, and had lived as groveling slaves of the so-called higher castes,
were changed into great warriors, ready to rush into the jaws of death at the bidding of their Guri.
Under Guru Sahib’s leadership, they became leaders of armies and capable of fighting against great
odds.

Gurii Sahib declared that any five Sikhs who observed Rahit (8fg3) and lived the life of a true Sikh,
in the presence of Gurli Granth Sahib (Ig Jie Afasg) would be able to initiate others. No particular

class or set of people would have the monopoly in such a vital matter. In this way, Gurii Sahib
founded a high type of democracy where all would be equal in all respects and in all aspects of life.

The psychological effect of the new manner of naming the Sikhs is also significant. A person
belonging to any caste took Ammrit (%fH3) and became a Singh (fAw) or a Kaur (&3). They shook

off all fear and cowardice and became brave and fearless.
Adapted from: Parasharaprashna and Life of Gurii Gobind Singh

The Five Kakars - Sikh Articles of Faith
Note: Though the notes below are explanations, all explanations are incomplete. There is no
analytical or utilitarian explanation that does justice. A Sikh accepts the 5 Ks as “gifts” from the
Guri for having a personal relationship with him. Even those who haven’t given the public
commitment through Ammrit, accept these as ideals that all Sikhs aspire to. The reading below is
adapted from an explanation from two books.

In order to give the Sikhs distinct form and appearance, Gurti Gobind Singh Sahib prescribed a
special uniform for them. He made it incumbent upon them all to wear five kakars: Kes (@R), Kangha

(), Kara (&3"), Kirpan (fagus), Kachahira (a&faar).

The five articles of faith commonly known as the 5 Ks among the Sikhs are worn by all initiated
Sikhs today:
e Kes (@A) (hair) is a reminder to be saintly. Ammrit requires keeping the hair as an article of

faith of the Khalsa.

e Kangha (3ur) (comb) is a reminder to be hygienic or clean.

e Kara (&37) (bangle) is a reminder to exercise restraint and keep from doing bad deeds. It
reminds a Sikh of his/her promise to Vahigurii (7gdig) and that he/she should not perform
any act that is not good in its intent.

e Kirpan (faguw) (sword) is the reminder to exercise courage and self defense. It upholds
dignity, self reliance, the capacity and readiness to defend the weak and the oppressed. It is a
constant reminder to a Sikh to defend the truth and uphold Sikh values.

e Kachahira (@&fgam) (underwear) has the moral significance of reminding a Sikh of the need
to exercise self-restraint over passions and desires. It also demands ever-readiness to fight for
justice.
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Thus, Guri Gobind Singh Sahib gave his Khalsa gifts which would always remind them of their
duties in this world, as well as their goal of achieving harmony with the Supreme Being.

Adapted from: Parasharaprashna and Life of Gurii Gobind Singh

Paiij Piare
Bhai Daya Singh (1661 - 1708 A.D.)
Bhai Daya Singh was one of the Paiij Piare. He was born Daya Ram (€& I'H) to Bhai Suddha (37t
HO") and Mai Diali (HEt fenr®l). Bhai Suddha was a dedicated Sikh who had visited Guri
Teghbahadar Sahib (I 3drga7ed AfIE) in Anandpur (MBBYT) on a few occasions. In 1677, Bhai
Suddha’s family decided to stay in Anandpur. In Anandpur, Bhai Daya Singh learned Pajabi (Jarsi),
Farsi, Gurbani (I/9&at) and the use of weapons.

During the Vaisakhi (@A) of 1699, it was Bhai Daya Singh that first answered the Gurii’s call and
offered his head. He was followed by the other four Piare (fumrg). These five were the first to be

admitted to the fold of the Khalsa and they in turn baptized Gobind Rai and made him Gurii Gobind
Singh. Daya Ram became Daya Singh. These five beloved became the Gurii’s close confidants and
constant attendants.

Bhat Daya Singh took part in the battles of Anandpur, and was with Gurii Gobind Singh Sahib as he
left Chamkaur (8Hag) in December 1705. The Guri sent him as his representative to deliver the

famous Zafarnamah (F@J&™HT), The Letter of Victory, to Auranzeb (#Jarms).

Bhai Daya Singh remained in attendance of the Guri and was with him at Nander (8€3) on 7
October 1708. He died at Nander soon after.

The names of the Paifij Piare all have a special significance. Bhai Daya Singh stands for compassion,
Bhat Dharam Singh (37€t TgH fiw) signifies the rule of justice, Bhai Himmat Singh (3€t fdH3 fiw),
symbolize courage, Bhai Mohkam Singh (37t HgaH i) refers to discipline, and Bhat Sahib Singh
(37t Arfag fRw) symbolizes leadership/sovereignty.

Bhai Dharam Singh
Bhai Dharam Singh (37t TgH ) was one of the Pafij Piare (07 fumg). He was born around 1666

in the village of Hastinapur. His parents were Bhai Sant Ram (37€t H3 I™H) and Mai Sabho (HEt
F3). He was born Dharam Das but later became Dharam Singh after he answered the Gur@’s call and

offered his head. Bhai Dharam Singh had been in the company of a Sikh who introduced him to the
teachings of the Guriis. At the age of 30, he left his home to learn more. He was directed to Anandpur
in 1698 and a few months later the magnificent Vaisakhi celebration was to take place. On this
extraordinary day, the Gurii asked for five heads to be offered and while others in the crowd doubted
the Guriz, Bhat Dharam Singh along with four others responded to that call without a second thought.
These five came to be known as the Pafij Piare. Dharam Das came to be known as Bhai Dharam
Singh.

Bhat Dharam Singh took part in the battles of Anandpur. He was also with the Guriz when he left
Camkaur (@Hd9). He had accompanied Bhai Daya Singh down south to deliver the Zafarnamah
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(A29&™H). In 1708, Bhai Dharam Singh accompanied the Gurii to Nander (323) where he was with
him during his last days.

Bhai Himmat Singh
Bhai Himmat Singh was one of the Pafij Piare. He was born in 1661 in Jagannath (Adf&™®). He was a

water supplier. At the age of 27, he went to Anandpur Sahib (YHOWZ;IH Afas) and dedicated his life to
the service of the Guri. On Vaisakhi day of 1699, as the Guriz asked for five Sikhs, Bhai Himmat
answered the call and offered his head to the Guri. He, along with four other Sikhs received Ammrit
and was renamed Bhai Himmat Singh. Bhai Himmat Singh was a brave warrior who took part in
battles in Anandpur against Mughal forces. He attained martyrdom fighting in the battle of Camkaur
(9H39) on 7 December 1705.

Bhai Mohkam Singh

Bhai Mohkam Singh was born Mohkam Cand in 1666 in Gujrat (d/AJ'3). He was born in the home of
Tirath Cand (3198 8€) who was a cloth painter. He came to Anandpur in 1685. He stayed there and
learned the art of handling the sword. He became a part of the Sikh forces and helped fight against

Mughal forces. He decided to dedicate his life to the Guri — he showed his commitment by answering
the Guria’s call on Vaisakhi (@A) of 1699. Gura Gobind Singh Sahib had asked for five Sikhs who

would give their lives to the Guri. Bhai Mohkam Singh stood up and offered his head. After this
sacred ceremony, Mohkam Cand became Bhai Mohkam Singh. Like Bhai Himmat Singh (37t fdH3

fRw), Bhai Mohkam Singh also died in the battle of Camkaur (84dg) on 7 December 1705.

Bhai Sahib Singh

Bhai Sahib Singh was also one of the Paiij Piare. He was a barber by caste, in Bidar (fge9),
Karnatak. During the 16" century, Gurdi Nanak Sahib had visited Bidar, and a Sikh center had been
established there and Bhat Sahib Singh would attend the Sikh center and do seva (A=) there. In 1699,
Gurti Gobind Singh Sahib invited all Sikhs to come to Anandpur. Bhat Sahib Singh didn’t need to
think twice before he prepared to go to Anandpur. Once he arrived there, he decided that he would
not go back to Bidar.

While he was in Anandpur, he learned the art of Gatka (ar3a") and sword-fighting. He won a name for

himself as a wonderful marksman when he shot a chief in one of the battles that took place in
Anandpur. Sahib Cand was one of the five fortunate Sikhs that answered the Guri’s call during
Vaisakhi 1699. The Guri called these five Sikhs his Pafij Piare. Sahib Cand became Bhai Sahib Singh
after he took part in the special Ammrit ceremony. Bhat Sahib Singh attained martyrdom in the battle
of Camkaur (¥Hdig) on 7 December 1705.

For more information see: Harbans Sirigh, The Encyclopedia of Sikhism
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